
chapter four

4:1 What then shall we say that Abraham, our forefather according to the flesh, has found?  {ti,j (aptan-s) what--ou=n (ch) inferential, therefore--ei=pon (vifa--1p) deliberative future, used to ask questions--eu`ri,skw (vnra) provides content of eipon--VAbraa,m (n-am-s) accus.gen.ref.--o` propa,twr (n-am-s) 1X, lit. before father; forefather, ancestor--evgw, (npg-1p) relationship--kata, (pa) according--sa,rx (n-af-s) according to the flesh, fleshy}

Exposition vs. 1

1. Paul has successfully indicted both Jews and Gentiles as being under the power and penalty of sin, making it impossible for either group to be saved by works.

2. He has also set forth the reality that salvation cannot be based on works but must be based on another system--the principle of faith.

3. This has effectively eliminated the Mosaic Law (and any other moral/legal system) as having anything to do with men being justified before God.

4. Since justification is given gratuitously, apart from human merit or achievement, and is solely the work of God through Christ, no one has anything to boast about before God.

5. It is this matter of human boasting that Paul continues to explore, using the most famous of all the Jews as the documentation for his assertion that boasting is not permissible in the context of justification.

6. It seems evident that Paul chooses Abraham as his example since he was the first Jew; further, Abraham was considered as a model to be emulated by other Jews in terms of his piety.

7. However, Jewish writings reflect a very distorted view of Abraham, suggesting that he was “perfect in all his deeds and well-pleasing in righteousness all the days of his life.”  Jubilees 23:10

8. Abraham was held up by the Jews as a model of obedience to the Law; in fact, Jewish writings indicate that Abraham obeyed the Law perfectly before it was even given.
  Gen. 26:5

9. There is little doubt that Paul wanted to address these distortions and demonstrate that the traditional Jewish views about Abraham were not accurate.

10. What is apparent in this chapter is that Paul is not attempting to modify or correct the Jewish view; Paul is contrasting the Jewish view with what the Bible actually records.

11. In that regard, Paul uses Abraham to document that his doctrine of the gospel is not some new development; rather, he demonstrates that Abraham was saved by grace through faith and not justified on the basis of the deeds he had done.

12. All the Jews held their progenitor in very high regard and all would have acknowledged that Abraham was indeed justified; the only question to be resolved was the manner in which Abraham was justified.

13. Paul will use the first 12 verses in this chapter to document that Abraham was righteous by means of faith alone.

14. The verse begins with the inferential conjunction ou=n (oun--therefore, then) which is designed to connect what follows with what Paul has been emphasizing in Romans 3:27-31.
15. The parallels between chapter four and what has just proceeded are evident in the vocabulary, which includes the terms boasting, law, works, righteous(ness), and faith/believing.
a. Paul’s assertion that boasting is excluded (Rom. 3:27) is confirmed by the statement that Abraham has no right to boast.  Rom. 4:1-2

b. People are saved by faith and not works (Rom. 3:27-28), just as Abraham was justified by faith and not by his works.  Rom. 4:3-8

c. God universally justifies the circumcised and the uncircumcised by faith (Rom. 3:29-30), while the circumcised and uncircumcised are all saved as Abraham was--by faith.  Rom. 4:11-12

16. There is a textual issue regarding the word order of verse 1, which does impact how one is to translate and understand the verse.

a. Some texts place the infinitive of eu`ri,skw (heurisko--to find) after the verb ei=pon (eipon--we say), which is reflected in the New American Standard translation and many others.

b. Other textual witnesses place the infinitive of eu`ri,skw (heurisko--to find) after the pronoun evgw, (ego--us, our) and before the prepositional phrase kata. sa,rka (kata sarka--according to the flesh).
c. The first construction suggests that all that follows the infinitive found is modifying the proper name Abraham, who is our forefather according to the flesh.
d. The second construction construes the prepositional phrase according to the flesh with the infinitive found.
e. This would then ask the question as to what Abraham discovered according to a human view or what he found from his fleshly efforts.
17. Although there are sound proponents of each view, when one considers how Paul uses the prepositional phrase according to the flesh it is found in contexts where it might appear to be redundant.  Rom. 1:3, 9:3,5
18. Thus, it is best here to understand the phrase as modifying the term propa,twr (propator--forefather, ancestor); thus, Paul and other Jews are fleshly descendents of Abraham.
19. While he does not bring up the subject yet, this qualifying phrase may suggest what Paul later states clearly; Abraham has other children that are not related to him via the flesh.  Rom. 4:11,16
20. Some manuscripts substitute the Greek noun patera (father) instead of propator (forefather), which likely reflects the work of a scribe using a more familiar term for a less common one.
21. It is also clear here by the use of the pronoun evgw, (ego--our) with the term forefather that Paul is again identifying himself with his Jewish counterparts.
22. The infinitive of eu`ri,skw (heurisko--found) should be understood in the sense of what Abraham found to be the case in terms of justification, and what the reader may understand or discover with regard to the experience of Abraham.
23. Thus, Paul will continue to address the experience of Abraham since he certainly acts as a biblical proof text for the doctrine of justification by faith, which excludes the matter of boasting.
4:2 For if Abraham was justified by works, he has something to boast about, but not before God.  {ga,r (cs) explanatory--eiv (cs) if, 1st class cond.--VAbraa,m (n-nm-s)--evk (pg) from, from the source of-- e;rgon (n-gn-p) works, deeds--dikaio,w (viap--3s) declared righteous, justified--e;cw (vipa--3s) he keeps on having--kau,chma (n-an-s) the reason for boasting, who one is proud of--avlla, (cc) BUT--ouv (qn) not --pro,j (pa) to, toward--qeo,j (n-am-s) God}
4:3 For what does the Scripture say? "ABRAHAM BELIEVED GOD, AND IT WAS CREDITED TO HIM AS RIGHTEOUSNESS."  {ga,r (cs) for--ti,j (aptan-s) what--h` grafh, (n-nf-s) the writing, the Scripture--le,gw (vipa--3s) is it saying--de, (cc) but, now--pisteu,w (viaa--3s) had faith, believed--  VAbraa,m (n-nm-s)--o` qeo,j (n-dm-s) the God--kai, (ch) and--logi,zomai (viap--3s) lit. to think according to logical rules, as an accounting term to charge or credit something to one’s account--auvto,j (npdm3s) dative of advantage--eivj (pa) into, for--dikaiosu,nh (n-af-s) righteousness}

Exposition vs. 2-3

1. Proceeding from his question in verse 1, Paul begins to explore the matter of Abraham and what he found to be the case with respect to the matter of justification.

2. Verse 2 begins with the conjunction ga,r (gar--for, because), which introduces an explanation of the relevance of the question in verse 1 to Paul’s overall purpose in this section.
3. One should understand that the argument is put forth to confirm the contention that boasting has been excluded from the previous chapter.  Rom. 3:27
a. The fact that boasting has been excluded is based on the premise that justification does not come from the source of works, but from faith.  Rom. 4:5

b. Paul will go on to demonstrate that the principle of imputation of God's righteousness that comes through faith is available to both Jews and Gentiles alike.  Rom. 4:9-10

4. Paul begins with a first class condition in the Greek, which is presumed to be true for the sake of the argument; Paul is not asserting that he believed that Abraham was justified by works, only that he was willing to allow the contention that Abraham was justified in this manner.

5. When Paul phrases this as a first class condition here it is in deference to the traditional Jewish position on Abraham and his place in God's plan; the Jewish belief that Abraham had actually been justified by works had been the prevailing view for several hundred years or more.

6. Thus, this matter of Abraham and his justification is a critical one since Paul’s Jewish contemporaries held to such a distorted view of Abraham, his justification, and his place in God’s plan.

7. Therefore, the reader should understand that the first class condition here is actually contrary to reality; it is only admitted as a part of Paul’s overall purpose.

8. As he did in chapter 3, Paul uses the construction evk pi,stewj (ek pisteos--from faith), which is a construction that denotes source.  Rom. 3:30
9. It is most likely that Paul used this construction when dealing with the Jews since this would most naturally contrast with the idea of justification from the source of works of the Law.
10. Paul’s statement in verse 2 is that if one accepts the premise that Abraham was justified from the source of his works, then Abraham had reason to be proud and boast about his spiritual accomplishment.

11. The verb dikaio,w (dikaioo--to be justified) focuses mainly on the forensic aspect of justification as a legal act; this is to be distinguished from some infusion of righteous qualities that is experiential rather than judicial.

12. Justification is the action of a judge in which he pronounces a favorable verdict on behalf of one that has been charged with some crime; thus, the defendant is acquitted and is to be treated as righteous.

13. For Paul, justification is always something that is accomplished by God (thus, the passive use of the verb was justified) and received by sinners, who could not justify themselves.

14. The natural implication of what follows in the apodosis would seem to be that Abraham would have a reason for boasting before other men if he had been justified by works, but he would still have no right to boast before God.

15. However, it is clear here that Paul is not speaking about the matter of works in general, but specifically regarding the matter of works for justification.

16. If anyone can be justified by means of works, it would mean that he had done everything that was necessary to perfectly keep the law of God.

17. If anyone were able to attain to perfect righteousness, he would indeed have a basis for pride in his accomplishment and would have earned the right to brag about it.

18. Paul has already made it clear that he rejects any potential for one being justified by means of works; thus, Paul would also reject any right for pride or boasting when it comes to the matter of justification.  Rom. 3:20

19. Since Paul does not accept the premise that Abraham was justified by works in the first place, one should not think that Paul is actually suggesting that Abraham has any right to boast before anyone.

20. The latter portion of verse 2 indicates that Abraham (and anyone else for that matter) does not have a reason for boasting before God.

21. It should be apparent that if one does not actually have a right to do something before God, he does not have a right to do it at all.

22. The sense of this is that only if Abraham was justified from the source of his works does he have any ground for boasting; since he was not actually justified by works, he does not actually have any reason for boasting.

23. Verse 3 begins with the explanatory conjunction ga,r (gar--for, because), which may be understood here in an adversative sense, since Paul is going to cite a verse that disproves the previous first class condition in verse 2.
24. It is clear from the citation provided that Paul believed that Abraham was not justified from the source of works, but from the source of faith.
25. As he consistently does, Paul provides Old Testament documentation to support his assertion that Abraham was not justified by works.
26. Although some have seen the term the Scripture to be a collective singular for the Old Testament in general, it appears that when Paul uses the singular in Romans that he is referring to a particular scripture.  Rom. 9:17, 10:11

27. The Scripture he quotes is Genesis 15:6, which differs from the Masoretic Text and from the LXX in a couple of minor, insignificant points that do not materially affect the meaning.

28. While there are a number of technical issues regarding the passage in view, it is plain that Genesis 15:6 is not simply a verse that advances the narrative.

a. The normal construction for advancing the historical narrative would be to use a waw consecutive with an imperfect verb; however, such is not found at the beginning of verse 6.

b. Rather, there is simple waw with the hiphil perfect of the verb !m;a' (‘aman), which means to trust or believe; it is followed by the prefixed preposition B (b), which introduces the person in whom one believes or trusts.
c. Given that this type of construction breaks the narrative flow in Genesis 15, it is clear that this is not saying that Abraham has just now believed the Lord and received the imputation of righteousness.
d. Rather, it is setting the action of Abraham apart from the narrative and providing background information by focusing on the individual.
e. The two most common ways of understanding Genesis 15:6 is to classify the verb as a pluperfect usage or to understand the verb as expressing repeated activity.

f. The first translation would then be Abraham had believed the Lord… (I.e. in the past, likely when he was in Ur), while the second would be Abraham kept on believing the Lord… (something that he did on frequent occasions).
29. Although this is the first time in Genesis the language of believing is used of Abraham, this is clearly NOT the first time that Abraham had exercised faith in God or in His word.  Gen. 12:4

30. Along that line, the book of Hebrews confirms that Abraham had responded in faith while he was in Ur, which occurred some years prior to Genesis 15.  Heb. 11:8

31. This particular passage was relatively important in Jewish thought and had been the subject of some significant commentary.

a The traditional Jewish view was that when Abraham believed God Abraham’s faith was taken to be a meritorious act on his part, which God rewarded with a righteous status.

b This view is found in I Maccabees and is affirmed strongly by Rabbi Shemaiah (c. 50 BC), who likewise believed that the faith Abraham exercised was actually a meritorious work.  Was not Abraham found faithful in temptation, and it was imputed unto him for righteousness?  IMacc. 2:52  

c Philo likewise accepts the idea that Abraham exercised faith in God but he refers to faith as the "queen of the virtues", which Philo says God admired; he goes on to say that Abraham fulfilled the divine law, and all the commandments of God 

d This view became the accepted view or Rabbinic Judaism, which regularly reflected the idea that Abraham’s faith was itself the merit.

e Philo read the story of Abraham as a narrative account of how Abraham became virtuous, while Paul used the same text in a very different way.

f Thus, one should understand that for Paul to cite this verse as documentation of his proof of justification by faith alone was to appeal to a verse that his contemporaries viewed as proof of their very opposite view.

32. However, from the biblical perspective faith is not some meritorious, virtuous work that God must reward, faith is simply the willingness to believe God and trust in what He says.

33. The Greek verb logi,zomai (logizomai) has a basic meaning of thinking according to the rule of logic.

34. It was used as a mathematical term that meant to count or number and came to be used as an accounting term for keeping an objective record of one’s finances.

35. Thus, when Abraham exercised faith in God and His word, his personal merits, accomplishments, and achievements aside, God credited his personal account with righteousness.

36. As Godet has observed, "It is possible to put to one's account what he possesses or what he does not possess.  In the first case, it is a simple act of justice; in the second, it is a matter of grace.  The latter is Abraham's case, since God reckons his faith to him for what it is not; for righteousness."

37. There is nothing in the Genesis account that emphasizes Abraham's status, whether he was moral, virtuous, or engaged in good deeds; rather, the emphasis is strictly on the fact that he accepted God at His word.

38. The matter of imputation deals with the idea of crediting or charging anything to one’s account, and the matter of treating him according to the imputed status.
39. The imputation of righteousness does not produce any change in the individual to whom the imputation is made; it simply alters his relation to the law and how God treats him on the basis of the imputation.
40. While some have gone to extremes in interpreting this verse, it should be noted that faith itself is not righteousness; faith is the basis for the imputation of a righteous status.
41. Additionally, one should not think that since men could not produce the works necessary to actually become righteous that God allowed them to substitute faith (as a work or virtue) as an acceptable option.
4:4 Now to the one who works, his wage is not credited as a favor, but as what is due.  {de, (cc) but, now--o` (ddms+) evrga,zomai (vppndm-s) to engage in activity that requires work or effort--o` misqo,j (n-nm-s) remuneration, pay for work done, wages--ouv (qn) not--logi,zomai (vipp--3s) to consider, calculate, to compute--kata, (pa) according to the standard--ca,rij (n-af-s) grace, kindness, free, unmerited favor--avlla, (ch) BUT--kata, (pa) according to the standard--ovfei,lhma (n-an-s) 2X, that which is owed, a debt or obligation}

4:5 But to the one who does not work, but believes in Him who justifies the ungodly, his faith is credited as righteousness,  {de, (ch) butr, now--o` (ddms+)--mh, (qn) not--evrga,zomai (vppndm-s) the one not working--de, (ch) but--pisteu,w (vppadm-s) the one believing--evpi, (pa) on, upon--o` (dams+)-- dikaio,w (vppaam-s) the one justifying--o` avsebh,j (ap-am-s) 9X, one who violates the standards for treating a deity, irreverent, ungodly--logi,zomai (vipp--3s) being credited--h` pi,stij (n-nf-s) the faith-- auvto,j (npgm3s) gen. of producer, who exercises faith--eivj (pa) into, for--dikaiosu,nh (n-af-s) righteousness}
Exposition vs. 4-5

1. In these two verses Paul continues to expand upon the matter of salvation by faith apart from works; in them he contrasts the matters of working to attain righteousness and exercising faith to attain righteousness.

2. He uses these verses to demonstrate that Abraham was not justified by means of works, but was justified by means of not doing works.

3. Verse 4 may be understood as an axiomatic truth (and not limited simply to Abraham), which is taken from the business world (the employee/employer relationship) and applied to the matter of justification and how one is to attain to it.

4. The general principle is that any laborer who works for someone else has a claim on his employer for the wages that are due to him based on his effort.

5. As such, there is no place for grace in the transactions between employers and employees (in this analogy); the worker that performs his labor has a right to be paid for his services since he has earned it.

6. The employer is not providing the recompense freely or by grace; rather, he is compensating the worker because he is under a legal/moral compulsion to do so.

7. In fact, that last portion of verse 4 indicates that the employer is morally bound to pay the laborer for the services rendered; the noun ovfei,lhma (opheilema) denotes that which is owed, a legal debt or obligation.
8. In regard to the matter of salvation, verse 4 indicates that if one attempts to produce absolute righteousness by means of works in order to gain the favor of God then God must deal with him on the basis of what is legally due and not based on the principle of grace.

9. If one is going to attempt to procure justification based on the principle of works, he would be forced to perfectly obey the revealed Law of God; however, given the function of the sin nature he not only cannot attain to +R he actually continues to commit sins that bring the wrath of God.  Rom. 2:2-5
10. Thus, in a strange twist, the harder the sinner works to please God the further in debt he falls to God.

11. It is evident in verse 4 that there are two distinct standards with regard to the matter of justification--the grace standard and the obligation standard.

12. When one chooses to operate by the works standard he is of necessity relying on his own abilities to accomplish the goal (attaining to +R); the one operating according to the standard of grace does not rely on himself and what he does but relies on another.

13. The person that believes he can produce the righteousness God requires by means of his own works will find that he will be treated according to his actual merit, while the person that does not choose to work for justification can and will be treated according to the grace standard.

14. What is very clear in these verses is the complete contrast between the matter of works as a means to justification and faith as the means to justification.

15. Verse 5 introduces the type of person that does not choose to work to obtain justification; rather, he simply chooses to believe in another.

16. There are two usages of the conjunction de, (de--but) in verse 5; the first usage contrasts those that do not work in verse 5 with those that do in verse 4, while the second usage contrasts the matters of working and believing.
17. One should not confuse the matter here of attempting to produce works in order to be justified with the matter of works that are complementary with one's faith.

18. While there is a place for works that flow from the matter of faith (James 2:17), there is no place for works when dealing with the matter of obtaining justification.  Rom. 3:28

19. Those that work for salvation and those that exercise faith are not different when it comes to the matter of falling short of God's absolute righteousness; both fall under the status of ungodly.
20. The Greek adjective avsebh,j (asebes--ungodly) refers to one who violates the norms and standards that are required for a proper relationship with deity; it is variously translated as irreverent, impious, or ungodly.
21. Although there are numerous words for sin, this family of words refers to the active and intentional withholding from God what is due to Him; Moule states that it is a dark and intense word for the open, defiant sinner that is in conflict with God.

22. Although the human race has demonstrated a propensity for overestimating its own status when it comes to matters of goodness and righteousness, all are judged to be ungodly.
23. Once again, Paul makes it clear that justification is an action accomplished entirely by God; He is the one who freely and gratuitously justifies those that come to Him in faith.

24. Some might take issue with Paul's assertion here since the Old Testament clearly advocates the position that God does not acquit the wicked.  Num. 14:18

25. It should not be surprising that anyone familiar with the Old Testament would have been taken aback by Paul's assertion that God justifies the ungodly since he claimed not to do such and detested the practice in human judges.  Ex. 23:7; Prov. 17:15
26. Thus, Paul's statement here has been recognized as a paradox, which is a statement or proposition that, despite sound (or apparently sound) reasoning from acceptable premises, leads to a conclusion that seems senseless, logically unacceptable, or self-contradictory.
27. Bruce makes the observation that the same God who does great wonders, who created the universe out of nothing, who calls the dead to life is also the one who justifies the ungodly, which is the greatest of all His wonders.

28. The person that recognizes that he cannot produce the works that would make him acceptable to God must then renounce any claim that his "good works" might have on God.

29. Rather, he chooses to rest his trust/faith upon God; the preposition evpi, (epi) is used with the accusative case to denote the object of one's trust.
30. This person will find that when God observes faith in the gospel that his faith will be credited to him as righteousness from God; his faith is not righteousness, nor is the exercise of faith to be considered as an active deed or work that God must honor.

31. Although the noun faith is found in the nominative case, the actual subject of the verb logi,zomai (logizomai--reckoned, credited, imputed) is God; this is another example of the divine passive.
32. The ungodly that come to God in faith, recognizing their complete inability to attain righteousness are freely and gratuitously treated as righteous (granted a righteous status) solely on the basis of faith, the non-meritorious act of believing.

a Faith is never to be regarded as a meritorious work; rather, it denotes the absence of all work, which removes any potential claim on God.

b While any system of justification by works focuses on the one who would approach God, and all me must do to produce the desired righteousness, faith is a system that requires him to produce nothing.

c All one must do is accept the free gift of righteousness/justification by faith.

Doctrine of Faith
4:6 just as David also speaks of the blessing on the man to whom God credits righteousness apart from works:  {kaqa,per (cs) accordingly, just as--kai, (ab) adjunctive, also--Daui,d (n-nm-s)--le,gw (vipa--3s) says, emphasis on the content of what he says--o` makarismo,j (n-am-s) 3X, blessedness, happiness produced by favorable circumstances--o` a;nqrwpoj (n-gm-s) genitive of reference, the blessing is pronounced with reference to the man--o[j  (aprdm-s) dative of advantage, to whom--o` qeo,j (n-nm-s) the God--logi,zomai (vipn--3s) reckons, calculates, credits--dikaiosu,nh (n-af-s) righteousness-- cwri,j (pg) separately, independent of, apart--e;rgon (n-gn-p) works}
4:7 "BLESSED ARE THOSE WHOSE LAWLESS DEEDS HAVE BEEN FORGIVEN, AND WHOSE SINS HAVE BEEN COVERED.  {maka,rioj (a--nm-p) fortunate, happy, favored, blessed; lit. blessed ones--o[j (-aprgm-p) of whom--avfi,hmi (viap--3p) a separation, a sending away, of sins, forgive, pardon, cancel--h` avnomi,a (n-nf-p) 15X, a state of lawlessness, here, lawless actions--kai, (cc) and--o[j (aprgm-p) of whom--evpikalu,ptw (viap--3p) 1X, to cover over, to hide, here to ignore--h` a`marti,a (n-nf-p) the sins, missing the mark}

4:8 "BLESSED IS THE MAN WHOSE SIN THE LORD WILL NOT TAKE INTO ACCOUNT."  {maka,rioj (a--nm-s) blessed, fortunate, happy--avnh,r (n-nm-s) normally a male, but here more generic, a person--o[j (aprgm-s) of whom, genitive producer--a`marti,a (n-af-s) sin, collective singular--ouv (qn) not--mh, (qn) not, absolutely not, never--logi,zomai (vsad--3s) reckoned, calculated, charged; the subjunctive is used for emphatic negation--ku,rioj (n-nm-s) the Lord}

Exposition vs. 6-8

1. Paul continues to document his doctrinal position regarding the matter of excluding works from justification by citing an example from the Psalms.  

2. The initial phrase in verse 6 is parallel with the initial statement in verse 3; this effectively indicates that the writings of David are viewed by Paul as being as authoritative as the Scripture.

3. While David is explicitly declared to be the author of Psalm 32, it was becoming common by that time to associate him with the Psalms as a whole.

4. The phrase found at the end of verse 6 apart from works indicates that this citation was also designed to confirm the statement in verse 5 about not working.
5. Paul most likely bases his argument here on the Jewish interpretative principle known as gezerah shawah (similar laws, similar verdicts), which was one of the principles for interpreting the Bible established (or at least systematized) by Rabbi Hillel.

a The principle is that of the verbal analogy between one verse and another; where the same words are applied to two separate cases it follows that the same considerations apply to both.

b In this case, the common word between the LXX of Genesis 15:6 and the Psalm in question is the verb logi,zomai (logizomai--imputed, credited, reckoned).

c Thus, the exegetical understanding is that since the same word is used in both places the two passages must be considered in light of one another.

6. This passage is significant in that the previous example focuses on Abraham, who lived prior to the Law, while this example cites David, who was a Jew that lived under the Law.

7. Paul's statement in chapter 3 about the fact that God's righteousness was witnessed by the Law and the Prophets is now confirmed since Abraham's story is found in the Law while David's example was considered to be part of the Prophets.  Rom. 3:21

8. The use of the subordinating conjunction kaqa,per (kathaper--just as) coupled with the adjunctive use of the conjunction kai, (kai--also) gives this a more formal tone and indicates that there is striking agreement between the two passages.

9. The verb le,gw (lego--say, speak) deals more with the content of what was said than the actual act of speaking the words.

10. The Greek term makarismo,j (makarismos--blessing) is only used three times in the New Testament and refers to the action of pronouncing someone to be blessed, happy, or fortunate; it was used of the praises that people pronounced on honored men.

11. The root ma.kar (makar) was first applied to the gods; it referred to the transcendent happiness of a life that was lived beyond care, labor, and death.

12. It came to be used of men to denote a state of godlike blessedness; later, it was used of one that was provided with a fortunate destiny.

13. In the New Testament, the word group was used largely to refer to the distinctive religious joy (a state of being fortunate, happy, or blessed) that comes to man as a consequence of receiving the free gift of salvation.

14. While David speaks of the blessing that should be pronounced on the man in view, the passage never actually indicates that David received justification by faith (although it is evident that he did).

15. Psalm 32 is one of the penitential psalms, which was written in connection with the Bathsheba incident; it is evident that David believed in imputed righteousness, not works righteousness, and that he did not believe that his great sin negated his justified status before God.

16. The verb logi,zomai (logizomai--reckon, credit, impute) is used in verse 6 in an active sense, with God as the discreet subject; it had been used passively in verses 3 and 5.

17. The final phrase of verse 6 is to be understood as a shortened form of the more elaborate but similar phrase that had been used in the previous chapter.  Rom. 3:28

18. The active matter of imputing righteousness (justification) is now addressed in the negative sense of deeds forgiven, sins covered, and sin not being imputed.  Rom. 4:7-8

19. Thus, David deals the matter of justification by faith from the perspective of the forgiveness of sins rather than the active matter of the imputation of righteousness.

20. Verse 7 begins with another term in the ma.kar (makar--blessed) family of words; the adjective maka,rioj (makarios--blessed) refers to one that is fortunate, happy, or privileged because he is the recipient of Divine favor.

21. The inner happiness and peace that constitutes the experience of the believer is based on the knowledge that he is the beneficiary of God's work in providing righteousness apart from works; the knowledge that he has a righteous standing before God and an eternal home in Heaven produces a state of spiritual euphoria (or should).

22. The Greek term maka,rioj (makarios) represents the Hebrew yrEv.a; ('ashrey), which is a plural that denotes blessings, good fortunes, or happinesses that come to the one who knows that his lawless deeds have been forgiven by God.

23. The Hebrew term for transgression in Psalm 32 is [v;P, (pesha'), which refers to a casting off of allegiance, a rebellion against an authority; it refers to the active rebellion against Divine authority, the deliberate and wanton rejection of God's rules.

24. Paul uses the noun avnomi,a (anomia--lawless) to reflect a very similar thought; he uses the same term in II Corinthians to contrast lawlessness/rebellion against Divine principles with righteousness.  IICor. 6:14

25. Paul uses the verb avfi,hmi (aphiemi) to refer to the forgiveness of sins only in this passage in Romans; the term first means to experience a separation and is used in a number of ways.

26. However, it is frequently used to denote the concept of the forgiveness of sins; the idea being that when one forgives or pardons sins, they are removed or separated from the one committing them.  Matt. 6:12-15; IJn. 1:9

27. Paul follows the idea of lawless deeds being forgiven with a parallel statement about those whose sins have been covered.
28. In the second statement, Paul uses the noun a`marti,a (hamartia--sins), which focuses on sin as a matter of missing the mark of righteousness, a departure from the Divine standard.

29. He uses the verb evpikalu,ptw (epikalupto), which is used only here and has the sense of covering over or hiding something from view; it is the functional equivalent of forgiving.

30. That verb is used to represent the Hebrew verb hs'K' (kasah), which means to cover something with something else.  Gen. 7:19; Ex. 8:6, 14:28

31. When this verb is used in connection with the matter of sins, it becomes apparent from Hebrew parallelism that it is not dealing with a temporary covering, but with the complete pardoning or forgiving of sins.  Ps. 32:1, 85:2

32. Paul continues in verse 8 with another macarism (the act of pronouncing one to be blessed, fortunate, or happy) from the same Psalm.  Ps. 32:2

33. The change from the plural in verse 7 to the singular the man in verse 8 is merely stylistic; although the more specific term avnh,r (aner--man, male) is used generically to refer to any person.

34. The refusal of God to reckon/credit/impute a person's sin to his account is the basis for the blessedness that the believer enjoys.

35. God not only imputes righteousness apart from any works, He also chooses not to take into account the sins that a person actually does commit; verse 8 uses the Greek double negative ouv mh. (ou me--not, not) to indicate that there is no chance of God charging the person in view with his sins.   Ps. 103:10-12

36. Verse 8 also implies that God does reckon/credit/impute the sins of unbelievers to their account, resulting in the situation that Paul had described previously in chapter 2.  Rom. 2:5-6

37. The unbeliever, no matter how righteous, moral, upright, etc. still commits sins that need to be forgiven; failure to believe and then pursue a works/righteousness course will result in God charging the unbeliever with his sins.

38. With these citations, Paul demonstrates that the positive idea of imputation of righteousness and the reality of forgiveness of sins are both parts of the doctrine of justification.

Doctrine of Happiness
 4:9 Is this blessing then on the circumcised, or on the uncircumcised also? For we say, "FAITH WAS CREDITED TO ABRAHAM AS RIGHTEOUSNESS."  {ou=n (cc) inferential, then, therefore--o` makarismo,j (n-nm-s) blessing, pronouncement of blessing--ou-toj (a-dnm-s) this--evpi, (pa) upon, applicable--h` peritomh, (n-af-s) circumcision, the state of being circumcised--h; (cc) or--kai, (ab) adjunctive, also--evpi, (pa) upon, applicable to--h` avkrobusti,a (n-af-s) state of being uncircumcised--ga,r (cs) for, because--le,gw (vipa--1p) we say--logi,zomai (viap--3s) was credited--o` VAbraa,m (n-dm-s) anaphoric use of article, the aforementioned Abraham--h` pi,stij (n-nf-s) the faith--eivj (pa) into, for--dikaiosu,nh (n-af-s) righteousness}

4:10 How then was it credited? While he was circumcised, or uncircumcised? Not while circumcised, but while uncircumcised;  {pw/j (abt) interrog. how?, in what way?--ou=n (cc) inferential, then-- logi,zomai (viap--3s) was he/it imputed--eivmi, (vppadm-s) temporal, while being--evn (pd) in--peritomh, (n-df-s) in sphere or state of circumcision--h; (ch) or--while being--evn (pd) in the state--avkrobusti,a (n-df-s) uncircumcision--ouv (qn) no, not--evn (pd)--peritomh, (n-df-s)--avlla, (ch) strong adversative--evn (pd)--avkrobusti,a (n-df-s) uncircumcision}

Exposition vs. 9-10

1. In the first 8 verses, Paul has concerned himself with the issue of whether righteousness comes by means of faith or by means of works; in verses 9-16 Paul focuses his attention on the matter of relationship with Abraham.

2. Paul will use the next four verses (Rom. 4:9-12) to explore the issue that circumcision plays with respect to the matter of justification by faith.

3. The use of the inferential conjunction ou=n (oun--then, therefore) indicates that what follows is logically related to what Paul has just stated.

4. This logical connection is also evident as Paul continues in verse 9 with the concept he introduced in verse 6; the Greek term makarismo,j (makarismos) refers to the action of pronouncing someone to be blessed, happy, or fortunate.

5. To declare one to be blessed indicates that he lives in a state of spiritual happiness due to the favorable circumstances that justification and the forgiveness of sins brings.

6. The blessing or blessed status the believer enjoys is based on the declaration of righteousness that comes only as a result of faith in the gospel.

7. As he has demonstrated by his citations from the Psalms, the state of blessedness that comes as a result of justification by faith also entails the forgiveness, or non-imputation of sins to the believer.  Rom. 4:6-8

8. Paul's first question focuses on the matter of whether the state of blessing is available only to those that were Jews and who were circumcised as Abraham and David were.

9. This is presumably a reflection of the fact that the Rabbis of the first century were convinced that the blessing of which David speaks was available only to the Jews.

10. There is significant evidence that the Jews regarded the ritual of circumcision as absolutely necessary if one was to be considered a Jew at all.

a In their thinking, this ritual was the one that formally admitted one to membership in the people of God.

b It was this ritual that set him apart from other people and was the seal of his place before God as a part of the seed of Abraham. 

c No matter who a man's parents were, if he was not circumcised he was not considered to be a Jew; this is reflected in the Old Testament pseudepigrapha and other Jewish Rabbinical writings cited below.

d The pseudepigrapha are works produced after the closing of the Old Testament canon, but before production of the New Testament canon; they are generally not accepted as by the Jews or by adjusted believers as being inspired.

e These works are predominantly Jewish in character and origin and have some limited value in terms of insight into the thinking during the intertestamental period.

f And every one that is born, the flesh of whose foreskin is not circumcised on the eighth day, belongs not to the children of the covenant which the Lord made with Abraham, but to the children of destruction.  Jubilees 15:26
g Great is circumcision, for despite all the religious duties which Abraham our father fulfilled, he was not called 'perfect' until he was circumcised.  Nashim 3:7
h There is also a rabbinic interpretation of Psalm 32 that stated that the forgiveness of which David speaks was confined to Israel only.

11. Thus, Paul's question forces the reader to consider his own position on the matter of circumcision and its relationship to the matter of justification and the forgiveness of sins.
12. If the blessing is limited to those that were circumcised (effectively Jews only) then the Gentiles had no way to access justification by faith other than becoming a Jew; this would limit the power of the gospel to the Jews only, which effectively would have destroyed Paul's gospel.
13. The two terms circumcised and uncircumcised are to be understood in the concrete sense of Jews and Gentiles.
14. Although Paul asks the question about whether the blessing is available to all, the latter portion of verse 9 does not actually answer the question.
15. Instead, Paul cites his proof text again, which is designed to remind those reading that there is an Old Testament passage that speaks authoritatively to the question at hand.
16. The introductory part of the last verse for we say should be understood to refer to Paul and his Jewish counterparts, just as the we in verse 1 referred to Paul and his Jewish brothers.
17. Paul provides a contracted version of the citation from Genesis, changing the idea of believed God to the noun faith; however, there is no material change in meaning.
18. He continues in verse 10 to explore the meaning and circumstances that were germane to this matter of Abraham and his justification as he asks the question how then was it credited?
19. Paul now moves on to ask the question that seems to have eluded Jewish theologians, who placed such great emphasis on the ritual of circumcision.
20. The interrogative pw/j (pos--how) does not mean when as some have suggested; rather, it focuses on the way something was done or the conditions under which it occurred.
21. He continues with two more questions that are designed to clarify the issue and provide the only possible conditions under which Abraham could have been imputed with righteousness.
22. The questions provide the two different states or spheres in which Abraham spent his entire life; the first 99 years were spent as an uncircumcised man and the rest of his life was spent in the circumcised state.  
a The chronology of Genesis, which would have been available to every Jewish theologian leaves the matter beyond debate.
b Abram left Ur of the Chaldees in response to the command from YHWH to do so  (Gen. 12:1ff); however, he only went as far as Haran, which was likely the destination chosen by his father Terah.  Gen. 11:31-32
c At the time Abram departed Haran, he was 75 years old.  Gen. 12:4
d While there are no chronological notations from Genesis 12:4-16:3, it is clear that he had been settled in Canaan for a space of 10 years; Abram was between 75 and 85 years old during this period.
e It was during this time that the interaction between YHWH and Abram took place and the statement about Abram's faith is made in Genesis 15:6
f It is clear from the narrative and the chronological notes in Genesis that the ritual of circumcision was not instituted until chapter 17 when Abram was 99 years old.  Gen. 17:1,24
g Thus, the matter of what condition Abram is in (uncircumcised) is settled by the fact that he was not circumcised for at least another 14 years from the time he was imputed with righteousness.
23. Paul then provides a very clear and concise answer to his own question beginning with a rejection of the idea that Abraham was justified after the ritual of circumcision was enjoined on him.
24. He uses the strong adversative conjunction avlla, (alla--but) to deny the fact that Abraham was credited with righteousness when he was circumcised; rather, he was in the same condition that all the Gentile nations were--the sphere or state of uncircumcision.
25. This statement then might logically lead to the question about the reason and value of circumcision if it is not germane to the matter of having a relationship with God.
26. Thus, Paul will move on to explain the true significance of circumcision and how it relates to the matter of relationship with Abraham.
4:11 and he received the sign of circumcision, a seal of the righteousness of the faith which he had while uncircumcised, so that he might be the father of all who believe without being circumcised, that righteousness might be credited to them,  {kai, (cc)--shmei/on (n-an-s) a sign, mark, token-- lamba,nw (viaa--3s)--peritomh, (n-gf-s) gen. of apposition--sfragi,j (n-af-s)  a seal, here used for that which confirms or authenticate something; elaborates on semeion--h` dikaiosu,nh (n-gf-s) objective genitive--h` pi,stij (n-gf-s) genitive of means, that was imputed by means of his faith--h` (dgfs) which, which righteousness--supply while being--evn (pd) in the sphere or state--h`  avkrobusti,a (n-df-s) uncircumcision --eivj (pa)--to, eivmi, (vnpaa) into to be, for the purpose of being--auvto,j (npam3s) he, accus.gen.reference--path,r (n-am-s) father--pa/j (a--gm-p) genitive of relationship--o` (dgmp+) pisteu,w (vppagm-p) the ones believing--dia, (pg) through, temporal, during the time, while--avkrobusti,a (n-gf-s) uncircumcised--eivj  (pa)--to, logi,zomai (vnapa) lit. to be credited--kai, (ab) adjunctive, also--auvto,j (npdm3p) to them, dative of advantage--h`   dikaiosu,nh (n-af-s) object of infinitive}

4:12 and the father of circumcision to those who are not only circumcised, but who indeed follow in the steps of the faith of our father Abraham which he had while uncircumcised.  {kai, (cc) and--path,r (n-am-s) father--peritomh, (n-gf-s) genitive of relationship--o` (ddmp+) to the ones--ouv (qn) not--evk (pg) from the source of--peritomh, (n-gf-s) circumcision--mo,noj (ab) pertains to a sole object, the only one, alone--avlla, (ch) but--kai, (ab) adjunctive, also--o` (ddmp+) stoice,w (vppadm-p) 5X, lit. to be in line, to agree with, to follow behind--to, i;cnoj (n-dn-p) 3X, a footprint, footstep--h` pi,stij (n-gf-s) gen. of production, the steps produced by or characterized by faith--o` path,r (n-gm-s) subjective genitive, faith Abraham exercised--evgw, (npg-1p) of us--VAbraa,m (n-gm-s)--evn (pd) in the sphere of, during the time that--avkrobusti,a (n-df-s) uncircumcision}

Exposition vs. 11-12

1. The syntax within this section has led to a number of suggestions as to the precise grammatical relationships between the various statements found in these two verses.

a Some want to construe the purpose clause in the middle of verse 11 (so that he might be the father of all who believe without being circumcised) with the end of verse 10.

b This view essentially makes the first part of verse 11 a parenthesis, with the sentence from verse 10 being continued with the first purpose clause.

c However, there is an independent clause in 11a, which mentions both Abraham's circumcision and the fact that he was righteous by faith; both these are also mentioned in verse 12.

d Further, the phrase without being circumcised in the first purpose clause of verse 11 is clearly continued at the beginning of verse 12 with the phrase and he might be the father of circumcision…
e Thus, the independent verb he received forms the basis for the purpose clause so that he might be…
f Another grammatical issue that will be addressed later is the matter of how one is to construe the second prepositional phrase that uses eivj (eis--into) with the articular infinitive of logi,zomai (logizomai--imputed, credited) at the end of verse 11.

2. The first part of verse 11 is designed to demonstrate the relationship between the fact that Abraham was justified by faith and the fact of his subsequent circumcision.

3. If justification is attained through the matter of faith and Abraham had received justification by faith, one might certainly wonder about the purpose and importance of circumcision.

4. From the perspective of spiritual reality the ritual of circumcision was not necessary in terms of the imputation of righteousness; however, every Jew knew that circumcision was commanded and so Paul addresses the real nature of the ritual.

5. Paul has just made it quite clear that the imputation of righteousness came from the source of Abraham's faith, which he had clearly exercised prior to the institution of the ritual of circumcision.

6. Nevertheless, Paul states unequivocally that Abraham received circumcision as a sign; the Greek verb shmei/on (semeion--sign) refers to a distinguishing mark whereby something is known or understood, a token, indication, or sign.

7. A sign is a marker or pointer that serves as an aid to perception; in this case the token of circumcision was given as a marker of the fact that Abraham was already righteous by means of his faith.

8. The term is placed forward in the sentence since terms in the accusative case normally follow the noun; the emphasis is a sign he received.

9. Grammatically, the noun peritomh, (peritome--circumcision) is in apposition to the noun shmei/on (semeion--sign); this means that the genitive noun circumcision essentially clarifies or defines what the sign is.

10. Paul continues to define the ritual of circumcision with the next term sfragi,j (sphragis--seal), which is in apposition to the first noun shmei/on (semeion--sign); that noun seal first denoted the instrument used for sealing, stamping, or imprinting something--a seal or signet.

11. It was then used of the impression made in clay or other soft material by the signet; it came to be used figuratively to confirm, authenticate, certify, or attest to the truth or accuracy of something.

12. When it comes to the matter of salvation it becomes very clear that the ritual of circumcision had no real value (it is a ritual after all) and does not make one a child of God apart from the real matter of justification.

13. Thus, circumcision not only acted as a sign, which pointed to the greater reality that Abraham was righteous by means of his faith, circumcision simply confirmed or authenticated his righteous status.

14. Leenhardt suggests that the sign is the means of indicating what God communicates to those in the world, while the seal is God's attestation to the individual that his faith has been credited for righteousness.

15. The sign and seal of circumcision all came after the fact of Abraham's justification; his faith and subsequent righteousness all occurred during the time that Abraham was uncircumcised.

16. The use of the singular definite article (translated as which) is understood by some to refer to his faith since it is in immediate proximity to the noun pi,stij (pistis--faith); however, it is more likely referring to the entire phrase righteousness of faith since that is the primary issue in this section.  Rom. 4:9b-10a

17. Whether one sees the article as referring to his faith or to his righteous status is somewhat unimportant since the two concepts are inseparably united.

18. In the middle of verse 11 Paul moves on to describe the purpose for which God made Abraham the spiritual father of all believers.

19. The term father is used in a number of ways in the Bible including the following:

a One's biological father, his immediate male ancestor.  Gen. 2:24, 22:7

b One's ancestors, whether immediate or remote.  Gen. 28:13; IKings 22:50

c It is used figuratively to denote a spiritual ancestor, one who has passed his qualities on to others; the qualities can be good (Rom. 4:11) or bad.  Jn. 8:44

20. God's purpose was to establish Abraham not only as a model of justification by faith, but as the example and spiritual ancestor for everyone that would make the salvation adjustment through faith.

21. Since Abraham believed while he was uncircumcised he is viewed as the spiritual head of all those that believe while being uncircumcised; in verse 12, Paul goes on to document the fact that God's purpose in giving the sign of circumcision was to establish Abraham as the father of all who are circumcised.

22. There is little doubt that the Jews viewed Abraham as the father of the Jewish nation; they generally believed that if one was to experience salvation he had to either be born a Jew, or become part of national Israel.

23. Given the primacy of the Jews (particularly in their own thinking) it is somewhat shocking that Paul asserts the fatherhood of Abraham over the Gentiles in verse 11 before he asserts his fatherhood over the Jews in verse 12.

24. However, it is clear from the historical evidence that Abraham was in the condition of the Gentiles (uncircumcised) when he received his justification by faith.

25. The purpose clause will be continued in verse 12, but is interrupted here by another clause that has been identified by some as denoting purpose and by others as denoting result.

26. The construction is identical to the first purpose clause in verse 11, which is a strong indication that purpose is in view and not result; further, Paul has used this construction previously (Rom. 1:11) and purpose was clearly in view.

27. Thus, it was always God's intention to justify men by means of faith and grace and that purpose is clearly seen in the example of Abraham, who is the paradigm (a model or pattern about how something should be done) of all those who believe.

28. The purpose clause that was began in the middle of verse 11, which was interrupted by the second purpose clause at the end of that verse, is continued at the beginning of verse 12, which extends the fatherhood of Abraham to those that are circumcised.

29. The fact that Abraham had received the sign and seal of circumcision had the purpose of qualifying him to be the spiritual father of those that were circumcised as Abraham was.

30. Although there is some division among commentators about the number of groups in view in verse 12, there are good reasons for limiting what is said only to the Jews.

31. One reason for the debate is the grammatical difficulty that is presented by the presence the terms  avlla. kai. (alla kai--but also, but even), which might suggest that it is not only those that are circumcised, but those in another group as well.

32. However, Paul has sufficiently dealt with the Gentiles and their relationship to the fatherhood of Abraham in verse 11; what therefore would be the purpose of reintroducing the Gentiles at this point?

33. Paul has already acknowledged that Abraham was the physical father of the Jews at the beginning of the chapter; he is now dealing with the spiritual fatherhood of God as it relates to the Gentiles and the Jews.

34. However, it is not those that are circumcised that are the spiritual sons of Abraham, but rather those that emulate Abraham in the matter of his faith.

35. The Greek verb stoice,w (stoicheo--to follow) is found here as an articular participle, which functions as a substantive that denotes the habitual action of the group in view.

36. The verb is used five times and originally meant to be in a line, to stand in ranks; it is only used in a figurative sense in the New Testament to convey the idea of being in line with a person or object that was considered as a standard for one's conduct.

37. It means to be in harmony or agreement with someone, to align oneself with someone else, to hold to their views and live in conformity with them.

38. Therefore, while all of Abraham's physical descendants may be circumcised and enjoy a racial relationship with the patriarch, only those Jews that demonstrate the same type of faith as Abraham are considered to be his spiritual children.

39. Thus, the construction here actually limits the larger group of circumcised Jews to the considerably smaller group of those Jews that also walk by faith.

40. Abraham's footsteps of faith began with the matter of salvation Ph1, which must be considered as the first spiritual step; he continued to walk in faith, advancing to maturity and beyond.  Heb. 11:8-10

41. It is clear that Paul is emphasizing the necessity of faith for a real relationship with Abraham and that faith is mentioned at the end of verse 12.

42. Thus, the Jew would be exhorted to place the proper emphasis on his circumcision; it is not a ritual that provides them automatic entrance into God's plan, it is to merely serve as a sign of the faith that actually brings one into relationship with God.

43. Because Paul and other believers have exercised that same type of faith, he can accurately refer to Abraham as our father in the very real spiritual sense of the word.

44. In summary, Abraham has been honored by God as being the federal head of all believers, Jews and Gentiles alike, since he was justified by faith and has experienced both conditions.

45. One should not conclude that Paul is attempting to undermine or deny the fact that the Jews do not still have a physical relationship to Abraham, but only according to the flesh.  Rom. 4:1

46. In the end, Paul makes it plain that the critical, determining factor regarding kinship with Abraham is faith and not the matter of circumcision.

4:13 For the promise to Abraham or to his descendants that he would be heir of the world was not through the Law, but through the righteousness of faith.  {ga,r (cs) used to introduce another point in the argument--ouv (qn) not--dia, (pg) through, intermediate agency--no,moj (n-gm-s) Mosaic Law--h` evpaggeli,a (n-nf-s) promise, pledge to do something--o` VAbraa,m (n-dm-s) to the aforementioned Abraham--h; (cc) disjunctive, or--to, spe,rma (n-dn-s) the seed, the descendants--auvto,j (npgm3s) of him, Abraham---auvto,j (npam3s) accus.gen.ref. him, Abraham--to, eivmi, (vnpan) to be; this infinitive clause defines the nature of the promise above--klhrono,moj (n-am-s) an heir, a beneficiary--ko,smoj (n-gm-s) objective gen. the world--avlla, (ch) but--dia, (pg) through--dikaiosu,nh (n-gf-s) righteousness--pi,stij (n-gf-s) produced by or imputed on the basis of faith}

Exposition vs. 13

1. As Paul continues his discussion regarding Abraham and the matter of his justification, he now introduces the important concept regarding God's promise; that subject will be the focus from verses 13-22

2. The vocabulary regarding this promise is used 5 times in this section; the noun evpaggeli,a (epangelia--promise) is used 4 times and the verb evpagge,llomai (epangellomai--to utter a promise) is used once.

3. Paul was very well aware of the Jewish views with respect to Abraham and his obedience to the Law; they were generally convinced that Abraham perfectly obeyed the Mosaic Law before it was even introduced into human history.

4. The Jews also believed that if one was to become a child of Abraham, it certainly involved the matter of taking the Torah on oneself.

5. Since Abraham was very much at the center of Jewish thinking, Paul uses him and his experience to undermine the law/works approach and emphasize the matter of justification by faith.

6. In the first 12 verses of this chapter Paul has successfully proven that the Jewish views regarding circumcision and justification are not tenable; he now moves to address the equally fallacious Jewish views regarding the matter of the Mosaic Law and justification.

7. The last time Paul mentioned the Law was at the end of chapter 3; he now returns to the subject of the Law and the implications it has with respect to the experience of Abraham.

8. The conjunction ga,r (gar--for) is used to reintroduce the subject of the Law and how the promise to Abraham relates to the matter of the Law.

9. It is also used to further the argument in the previous four verses about the universal fatherhood of Abraham and the manner in which one participates in the eternal inheritance.

10. Although it is not expressed well in the New American Standard translation, the emphasis is clearly on the matter of the Law since it is placed forward in the Greek sentence.

11. Although the term law does not have the definite article, it should continue to be understood as a reference to the Mosaic Law specifically; it should be understood here as having the force of works done in obedience to the Law.

12. While there are those that argue that the lack of the definite article broadens this to any law in general, Paul clearly still has the Mosaic Law in view.

13. While this is the interpretation, an application would be that any moral system that promotes works as a means of attaining righteousness would also be in contrast to the principles of the promise, grace, and faith.

14. In Galatians, Paul uses a chronological argument to validate his point about the Mosaic Law having nothing to do with the Abrahamic Covenant.  Gal. 3:15-17

15. In that passage, Paul argues that the Law cannot be attached to the agreement already ratified since it came about so much later in history.  

16. Here, Paul simply focuses on the contrast between that which is bestowed by means of the promise and that which is attained by means of works or obedience to the Law.

17. Although the term promise is not used in the Old Testament to refer to the agreement between God and Abraham, the covenant very much contained and relied on the specific promises God had made to Abraham.

18. The noun evpaggeli,a (epangelia--promise) should be construed as a collective singular that encompasses the various aspects of the Abrahamic covenant.

a He is promised innumerable descendents.  Gen. 13:16, 15:5

b He is promised the land of Canaan.  Gen. 13:15, 15:7, 17:8

c He is promises personal fame and fortune.  Gen. 12:2, 22:17, 24:1

d He is promised the he would become the source of blessing for all the nations of the earth, which is later explained in terms of his seed.  Gen. 12:3, 22:18, 28:14

19. The noun evpaggeli,a (epangelia--promise) is defined by the epexegetical phrase he would be the heir of the world; this provides the content of the promise as Paul sees it.

20. What many interpreters have observed is that there is nothing in the Genesis record with respect to the matter of Abraham and his seed inheriting the entire planet.

21. Such a view would seem to combine all the elements of the covenant, which allowed the Jews to conclude that Abraham would indeed inherit the world.  Gen. 22:17

a The apocryphal book of Sirach states, "Therefore he assured him by an oath, that he would bless the nations in his seed, and that he would multiply him as the dust of the earth, and exalt his seed as the stars, and cause them to inherit from sea to sea, and from the river unto the utmost part of the land."  Sirach 44:21
b The book of Jubilees (part of the Old Testament pseudepigrapha) has Abraham praying that Jacob would inherit the whole earth.  Jubilees 22:14
c That same book has the Lord appearing to Jacob and promising his descendants all the earth which is under heaven.  Jubilees 32:19
21. Paul deals with this matter of the promise in terms of Abraham or his seed, which is consistent with the Old Testament emphasis that Abraham is the one initially blessed, but that blessing is perpetuated through his seed.
22. Initially, the seed focuses on the genetic descendants of Abraham, which included Isaac, Jacob, and the twelve sons of Jacob.
23. However, in this context where Paul is arguing for the universal fatherhood of Abraham, the seed must be understood in a more inclusive way that embraces both Jews and Gentiles.  Rom. 4:16
24. Although Jesus Christ is certainly the greater seed of Abraham, nothing in this passage would suggest that Paul has Christ in view at all.  Gal. 3:16
25. Rather, his continued emphasis is on the fact that those who have been made righteous through faith are the true descendants of Abraham (not merely those genetically related to him) and as such will inherit the promises made to him.
26. Paul points out that the promise was not conditioned upon the Law but conditioned on the righteousness that came to Abraham by means of his faith; one does not experience the benefits of the promise by means of obedience to the Mosaic Law but by means of a righteous standing before God.
27. The Greek noun klhrono,moj (kleronomos--heir) strictly means someone who secures possession of property, money, or goods after the death of the owner; the beneficiary is often the closest living descendant of the one who died.
28. While he does not make it explicit here, Paul makes it plain in the letter to the Galatian churches that all those in Christ (Jew or Gentile) are part of Abraham's seed and heirs with him.  Gal. 3:29
29. Having emphatically declared that the eschatological promises have nothing to do with the law, Paul now asserts that the promise came because Abraham was already righteous by means of faith.
30. Thus, his righteous standing before God was the basis for God's promise; this standing was antecedent to his circumcision, and most certainly antecedent to the Mosaic Law.
4:14 For if those who are of the Law are heirs, faith is made void and the promise is nullified;  {ga,r (cs) continues the thought from previous verse--eiv (cs) hypoth. if 1st class cond.--o`  klhrono,moj (n-nm-p) the aforementioned heirs--supply to be verb are--evk (pg) from the source of--no,moj (n-gm-s) the Law--keno,w (virp--3s) 5X, to make empty, to empty out; to cause something to be without any result or effect--h` pi,stij (n-nf-s)--kai, (cc)--katarge,w (virp--3s) to cause something to be unproductive, to render it powerless, ineffective; to abolish, to set aside--h` evpaggeli,a (n-nf-s) the promise}

4:15 for the Law brings about wrath, but where there is no law, there also is no violation.  {ga,r (cs)--o` no,moj (n-nm-s) the Law--ovrgh, (n-af-s) wrath, indignation--katerga,zomai (vipn--3s) to bring about some result, to achieve, accomplish--de, (cc) but, now--ou- (cs) marker of space, where--ouv (qn) not--eivmi, (vipa--3s) there is--no,moj (n-nm-s) law--ouvde, (ab) and not, neither--supply is there-- para,basij (n-nf-s) 7X, a step alongside, overstepping, transgression}

Exposition vs. 14-15

1. Paul continues to advance his teaching regarding Abraham and the relationship of the Law to God's promise with respect to the matter of inheritance.

2. Although there is no verb in the first part of verse 14, one must supply an indicative form of eivmi, (eimi--be, are) as the New American Standard has done.

3. This means that the protasis is expressed in the form of a first class condition, which is presumed as true for the sake of the argument.

4. It is not that Paul thinks that those promoting a law/works righteousness are heirs but allows for that potential to be considered.

5. The prepositional phrase evk no,mou (ek nomou--from law, by means of the Law) refers to those that are basing their hope of inheritance on their ability to keep the Law.

6. As has consistently been the case, the terms law and works are used by Paul to denote the more full expression the works of the Law.  Rom. 3:20,28

7. To be one from the source of the Law is not simply to be Jewish, or to live under the jurisdiction of the Law; rather, it refers to those that see obedience to the Law as a means of attaining righteousness before God.

8. Again, what is true of the Mosaic Law is equally true of any legal system of morality; any attempt to attain righteousness by means of obedience to an external standard will not be successful no matter what legal or moral system is employed.

9. If such a condition were to be fulfilled, Paul indicates that this would have a very real impact on the matters of faith and the promise.

10. Paul states that faith would become invalid; the verb keno,w (kenoo) first means to empty something, to pour something out.

11. It is used figuratively of removing the significance or the effectiveness of something; faith would be deprived of its value and become useless in terms of justification.

12. The verb is found in the perfect (as is the following verb) tense to indicate that such a development would permanently remove the value of faith and would annul the value of the promise to Abraham.

13. This statement is as clear as any about the antithesis between righteousness by faith and righteousness obtained by obedience to the Law; the two concepts are mutually exclusive.

14. The second item that would be adversely affected if righteousness comes through obedience to the Law is the very promise to Abraham.

15. The verb katarge,w (katargeo) first means to cause something to be unproductive; it means to make ineffective, to invalidate or nullify something.

16. Although the initial promises to Abraham were conditional, once he fulfilled his part of the covenant (leaving Ur, leaving family, going to Canaan) the agreement became an unconditional one that had the very character of promise.

17. If works of the Law were necessary for Abraham, the promise (given some 430 years before the Law) is of no value since there would be conditions that Abraham could never meet.

18. A promise is defined as the declaration or assurance that one will do a particular thing or that a particular thing will happen; in the case of Abraham there were no stipulations attached to the promise other than the ones he fulfilled.

19. Thus, if one is to engage in a works for righteousness approach the concept of an unconditional promise becomes useless; one would not need any gracious act on the part of God, he would "earn" what he received.

20. Verse 15 begins with another explanatory use of the conjunction ga,r (gar--for, because), which ties this to the previous verse and introduces the subject of what the Law can do as opposed to what it cannot do.

21. There should be little doubt that Paul spends this time dealing with the Law and what it can and cannot do because the Jews placed such emphasis on the keeping of the Law as a means of attaining a right standing before God.

22. Those that believe that their obedience to the Law demonstrates their righteousness and that salvation is coming to them as a reward for that righteousness will find that the Law was never capable of producing life.  Gal. 3:21
23. Paul does not say that the Law itself is the problem, only that the Law allows for wrath to be worked out/accomplished/produced.

24. Later, Paul will make it quite clear that the problem does not reside with the Law, which must be viewed as a perfect written expression of the directive will of God.  Rom. 7:12

25. Therefore, the Law does not produce wrath because it is some sort of inferior revelation, but simply because people fail to keep the Law.

26. When people fail to observe God's Law and engage in behavior that ignores or violates that revelation, God is forced by His attributes of righteousness and justice to judge those that violate His Law, resulting in His wrath.

27. Thus, the Law simply exposes the flesh for what it is; because of the indwelling sin nature no one can exhibit perfect obedience to the righteous standards contained within the Law.

28. While this verse does not state it explicitly, it should be evident that this is a strong way of indicating that there is no one that can keep the Law and avoid coming under God's wrath.

29. The latter portion of verse 15 is introduced by the adversative conjunction de, (de--but, now), which should be understood as a parenthetical explanation regarding the matter of why the Law results in wrath.

30. While some have interpreted the final portion of this verse to mean that there is no sin apart from the revelation of the Mosaic Law, such is not correct.  Rom. 3:9

31. First, Paul does not use the noun a`marti,a (hamartia--sin) but the noun para,basij (parabasis--a step alongside, a side-step, transgression); while these terms overlap, they are not synonyms.

32. He later acknowledges that there was sin prior to and after the giving of the Mosaic Law (Rom. 5:12b-13); however, the noun para,basij (parabasis--transgression) is used specifically to refer to the violation of commandments that have been inscripturated.

33. It refers to the conscious and willful rejection of a known commandment of which one was previously in possession.

34. As Moo as accurately observed, "Paul, then, is not claiming that there is no 'sin' where there is no law, but, in almost a 'truism,' that there is no deliberate disobedience of positive commands where there is no positive command to disobey."

35. It is clear that there was sin and wrath prior to the Law, and that all men stand in a state of sin and condemnation; however, the Mosaic Law increases the amount of wrath because it precisely states what it is that God requires of people.

36. Thus, the Mosaic Law does not provide for deliverance from the sentence of condemnation, it actually serves to confirm their condemnation; those with the Law are simply more culpable before God since they "know better".

4:16 For this reason it is by faith, in order that it may be in accordance with grace, so that the promise will be guaranteed to all the descendants, not only to those who are of the Law, but also to those who are of the faith of Abraham, who is the father of us all,  {dia, (pa) on account of, because of--ou-toj (apdan-s) this--evk (pg) from the source of--pi,stij (n-gf-s) faith--i[na (cs) purpose, in order that--kata, (pa) it might be according to--ca,rij (n-af-s) grace--eivj (pa) used with articular infinitive to denote purpose--to, (dans) eivmi, (vnpaa)--be,baioj (a--af-s) 8X, object of infinitive; that which is solid, firm, steadfast, reliable, secure--h` evpaggeli,a (n-af-s) accus. gen. reference--pa/j (a--dn-s) to all-- to, spe,rma (n-dn-s) the seed, the descendants--ouv (qn) not--o` (ddns+) to the seed--evk (pg) from the source of--o` no,moj (n-gm-s) the Law--mo,noj (ab) alone, only--avlla, (ch) strong advers.--kai, (ab) also--o` (ddns+) to the seed--evk (pg) from the source of--pi,stij (n-gf-s) faith--VAbraa,m  (n-gm-s) the faith Abraham exercised, possessed--o[j (aprnm-s) who--eivmi, (vipa--3s) is, keeps on being--path,r (n-nm-s) father, the father--pa/j (a--gm-p) of all, genitive of relationship--evgw, (npg-1p) of us}
Exposition vs. 16

1. This verse summarizes and expands on the issues that have been discussed in the previous three verses and serves as the conclusion to this portion of Paul's argument.  Rom. 4:13-15

2. The sentence is somewhat oblique since there is no discreet subject; some see the subject as being God's plan of salvation, but Moo is likely on point when he states that it is the promised inheritance.

3. Paul has made the point that the matter of inheritance does not come from the source of the Law nor is it administered through the Law; he now turns to emphasize the fact that inheritance is obtained by the righteousness that comes from faith.  Rom. 4:13-14

4. It should be evident that Paul has moved from the matter of justification to the matter of inheritance since the two are inseparably connected; no one will inherit who is not justified.

5. The introductory phrase for this reason is often applied to what was just stated in the previous verses with respect to the fact that the Law cannot provide justification or inheritance but only produces wrath.

6. However, it is not unusual for the phrase dia. tou/to (dia touto--on account of this, for this reason) to serve as a discourse connector, or to look ahead to something in a subsequent clause.

7. In this case the phrase should be construed with what follows; the phrase points to the purpose clause that in introduced by the conjunction i[na (hina--so that, in order that), which deals with the fact that the inheritance is based on the principle of grace.

8. The phrase translated as by faith is actually the preposition evk (ek--from) with the ablative case of pi,stij (pistis--faith); this construction means from the source of faith, which is contrasted with from the source of the Law in verse 14.

9. The system of thinking called faith is the only system that God could use to provide salvation since it is the only system that is compatible with the principle of grace.

a God had to select a means of revealing His truth to man that was completely compatible with the principle of His grace.  Rom. 4:16, 5:2

b Since it must be compatible with the principle of grace, it had to be a system that did not rely on human merit and/or works.  Rom. 3:27; Eph. 2:8-9  

c Faith is the most basic means of perception; it is something that is available to all men from the earliest part of life.  Mk. 9:42

d Further, it had to be a system that was equally accessible to all normal people, or God would demonstrate Himself to be partial.  Deut. 10:17; Rom. 2:11

10. God's plan for salvation has been established in such a way that man's part depends solely on the exercise of faith in God's word and not on his ability to obey or fulfill the Law.

11. God's plan of salvation was also established so that God's part relies solely on the matter of His grace and not some obligation He has toward a man based on his works in fulfilling God's commandments.

12. Again, it must be emphasized that faith is a non-meritorious way of thinking that finds its merit in the object of faith; faith is not to be construed as a work of any kind that God is somehow obligated to reward.

13. God's grace refers to the exhibition of his good will (salvation and the attendant blessings) toward recipients that have neither earned nor deserve His unmerited favor; in fact, the greatness of His grace is seen in the fact that all mankind deserved condemnation and deserved nothing but God's wrath.

14. Paul continues with another purpose in conditioning the inheritance on the principles of faith and grace; this purpose deals with the security of the promise of the inheritance and its availability to all.

15. The adjective be,baioj (bebaios--guaranteed) is used of something on which one can rely, something that will not result in disappointment; it denotes that which is valid, certain, reliable or trustworthy.

16. Deissmann has shown that family of words was used in a legal sense, denoting a legal guarantee obtained by the buyer from the seller in case a third party might submit a claim regarding the item(s) involved in the transaction.

17. Thus, in classic Greek these words were used to describe a warranty deed similar to a guarantee one might have today on an automobile or similar product.

18. Therefore, through faith and grace the inheritance is secured/guaranteed for every descendant of Abraham against any claim that might later arise regarding this matter; this is available to anyone that will operate as Abraham did by means of faith.

19. The fact that the promise of inheritance is based on faith and grace makes it sure of being fulfilled; had inheritance been based on man's performance it would have resulted in the promise being voided since no one could effectively obey the Law perfectly.
20. As has been consistently translated, the singular term spe,rma (sperma--seed, descendant) is treated as a plural since more than one person or group is in view.

a Abraham has a racial Jewish seed that is comprised of racial Jews that have not come by faith to receive God's gracious salvation.

b He also has a Jewish seed that has believed on Jesus Christ and have received the gift of grace; this would include people like the disciples and Paul.

c He also has a racially unrelated seed that is comprised of Gentiles that have acted in faith like their father Abraham and who are now part of his spiritual family.

18. The term seed is more closely defined by what follows in the latter portion of verse 16; however, it is recognized that what Paul says may be taken in a couple of different ways.

19. The first part of the seed is clearly comprised of Jews; the question that arises from the way Paul records this is whether or not he is referring to unbelieving Jews in this first statement.

20. If such is the case, Paul would be suggesting that the inheritance would be available either by means of the Law or by means of faith.

21. Thus, that understanding of Paul's words cannot be correct since it would completely contradict a significant portion of what he has been saying.

22. He has already affirmed that the spiritual descendants (the true seed) are those that have responded in faith even though they may already be circumcised.  Rom. 4:11-12

23. That same idea is to be understood in verse 16; when Paul refers to those of the Law he is referring to those Jews that have become part of the true seed of Abraham by faith, and not to all Jews in general.

24. Given that Paul is referencing Jewish believers in the first part of the seed, it is recognized by the vast majority of interpreters that the final description those who are of the faith of Abraham refers to Gentile believers.

25. The final statement about Abraham being the father of us all summarizes all that Paul has been saying in this section; those that believe will not only enjoy the benefits of justification by faith, but will inherit under the Abrahamic promises.

4:17 (as it is written, "A FATHER OF MANY NATIONS HAVE I MADE YOU") in the presence of Him whom he believed, even God, who gives life to the dead and calls into being that which does not exist.  {kaqw,j (cs) just as, even as--gra,fw (virp--3s) it stands written--o[ti (cc) intorduces content --path,r (n-am-s)--polu,j (a--gn-p) much, many--e;qnoj (n-gn-p) nations--ti,qhmi (vira--1s) set, place, put, establish--su, (npa-2s) you, Abraham--kate,nanti (pg) opposite, before, in the presence of--o[j (aprgm-s+) whom, Him whom--pisteu,w (viaa--3s) he believed--qeo,j (n-gm-s) in appostion to whom-- o` (dgms+) zw|opoie,w (vppagm-s) the one doing/giving life--o` nekro,j (ap-am-p) object of participle; making alive the dead ones--kai, (cc) and--kale,w (vppagm-s) the one calling, designating, summoning-- o` (danp+) the things--mh, (qn) not--eivmi, (vppaan-p) being, existing--w`j (cs) as, like--eivmi, (vppaan-p) being, existing}

Exposition vs. 17

1. While verse 16 largely summarized Paul's arguments to that point, verse 17 functions as a transition to the subject of Abraham's faith.

2. Although Paul does not abandon the idea of the universal fatherhood of Abraham, he now shifts his emphasis to the nature of Abraham's faith as seen in the historical events of his life.
3. Since Abraham was justified by faith and his faith was to serve as an example for all people, it is important to define and understand what the nature of his faith was.

4. Verse 17 is comprised of two main clauses, with the first being rightly understood as a parenthesis designed to document Paul's assertion that Abraham is the father of us all (as reflected in the New American Standard version).

5. The second clause is somewhat less clear and has presented a great deal of difficulty since there are several ways one can view the relationship between these clauses and the overall context.

6. There is little question that the first clause in verse 17 does relate to the last portion of verse 16, with the connection being seen in the term father.
7. The quotation is taken from Genesis and is designed to validate the fact that the fatherhood of Abraham extends both to Jews and Gentiles (many nations).  Gen. 17:5

8. The quote is an exact rendition of the Greek of the LXX, with the qal perfect of the Hebrew verb !t;n" (nathan--give) being translated by the perfect active indicative of the Greek verb ti,qhmi (tithemi --to set, place, put, make, constitute).

9. The perfect tense of the Greek makes explicit what the Hebrew can only imply (in fact, most versions translate the Hebrew perfect as an imperfect, like an English future); God had already determined that Abraham would be the father of many nations and the results of that determination are still present.

10. Although some have taught that Abraham was sexually dead at the time this promise is given, there is nothing in the Bible that documents that assertion; in fact, the Bible contradicts that view since Abraham had other children some 40 years after Isaac.  Gen. 25:1-4
11. While it was true that Abraham was old (99 years at the time this statement is made), males can apparently produce offspring until very late in life (possibly until their death).

12. It is evident that Abraham became the father of several nations genetically through Sarah (the Jews), Hagar (the Ishmaelites), and later through Keturah.  Gen. 17:20, 25:1-4

13. Although the genetic line split spiritually with Jacob and Esau, one must also consider the descendants of Esau in terms of descent from Abraham.  Gen. 36

14. While the promise that Abraham will become the father of many nations is fulfilled genetically by his physical descendants, the related promise to Jacob must move beyond the matter of genetic relationship.  Gen. 35:11

15. The promise that Jacob will become a nation and a company of nations can only be fulfilled by means of other than his physical genetic descendants.
16. Through his greater son Jesus Christ, Abraham has a spiritual relationship with all those that believe in Him for salvation.  Rom. 4:16

17. The next clause that begins with the preposition kate,nanti (katenanti--before, in the presence of) has posed more of a problem; this has resulted in at least three views on how it is to be taken in the present context.

18. Without dealing with all the potential options, it is simply best to take the phrase as a continuation of the final portion of verse 16, with the Old Testament citation being understood as a parenthesis.

19. Although the preposition kate,nanti (katenanti--before, opposite) is used as a literal marker of physical position (Matt. 21:2; Mk. 11:2) it is also used figuratively to denote someone who has jurisdiction, whether they are visibly present or not.
20. Paul uses it three times and in each case it refers to the matter of God's sight, which is used to emphasize His omniscience and omnipresence; thus, the phrase has the sense of in the sight of, or in the estimation.  IICor. 2:17, 12:19
21. Thus, no matter what the Jews, Arabs, or any other genetic descendants of Abraham may think, Abraham is the spiritual father of all that manifest the faith of Abraham.

22. When the promise is issued to Abraham, he did not have the male heir that God anticipated; Ishmael was rejected by God since he was the result of the energy of the flesh.  Gen. 17:18-19
23. In spite of the fact that Abraham was essentially childless, as he stood before God he was declared to be the father of many nations in spite of the fact that Sarah had never had children and seemed incapable of doing so.

24. While the phrase in the sight of whom he believed is to be construed with the previous phrase about the universal fatherhood of Abraham, it also serves to introduce the next statement about the matter of Abraham's faith.

25. His faith is not to be viewed as something that was uniformed, something that ignored current realities, or simply that was just wishful thinking.

26. Paul will make it clear that Abraham was informed with respect to his actual situation and he did not ignore these realities.; although he was aware of the physical realities (Rom. 4:19), he did not focus his attention on them, but rather on the promise that God had made.  Rom. 4:20

27. The latter portion of verse 17 provides an explanation of the nature of the God in whom Abraham placed his faith; it focuses on the matter of His omnipotence and His sovereignty.

28. It focuses on the matter of His sovereign choices as seen in the use of the verbs giving life and calling; it focuses on His power since God is expressly viewed as the only one that can give life to the dead.  Jn. 5:21

29. This ability of God to give life was something that the Old Testament taught and is found in the Jewish writing known as Shemoneh Ezreh (Eighteen benedictions).  Deut. 32:39; ISam. 2:6; IIKings 5:7; Ps. 68:20

30. In this context, the giving of life to the dead focuses specifically on the fact that Sarah was sexually dead (well past menopause) and was incapable of bringing forth life.

31. Although both Abraham and Sarah were as good as dead from the human viewpoint, God was very capable of doing what was necessary to enable these two to have a child very late in life.  Rom. 4:19

32. The ultimate demonstration of God's sovereign power to raise the dead is seen at the end of this chapter; the resurrection of Jesus Christ definitively proves His power in this regard.  Rom. 4:24

33. The final portion of verse 17 has proven to be slightly more difficult and most have recognized that the crux of the matter hinges on the meaning one assigns to the verb kale,w (kaleo--calling) in this particular context.

34. The verb can be used in the sense of naming or addressing (Matt. 1:21,25), or it can be used in the sense of calling or summoning someone (Matt. 2:7,15).
35. Thus, one can make an argument that God could address the nations that did not exist as though they did, or that He could summon these to Abraham's mind even though they do not exist.

36. Although some have suggested another view that the call of God can refer to His general creative power or work; the idea of creating ex nihilo does not fit the context in Romans.

37. If Paul wanted to stress God's ability to create out of nothing one would have expected something like He calls into existence that which does not exist.
38. However, Paul uses the comparative conjunction w`j (hos--like, as), which compares that which is not a present reality with that which is.

39. Therefore, God can speak of the things not existing (the aforementioned nations) as though they already do exist.

4:18 In hope against hope he believed, so that he might become a father of many nations according to that which had been spoken, "SO SHALL YOUR DESCENDANTS BE."  {o[j (aprnm-s) who, Abraham--para, (pa) alongside, against--evlpi,j (n-af-s) hope, expectation--evpi (pd) on, upon. on the basis of--evlpi,j (n-df-s) hope--pisteu,w (viaa--3s) he believed--eivj (pa) purpose clause--to, gi,nomai (vnada) the to become--auvto,j (npam3s) accus.gen.reference--path,r (n-am-s) object of infin.-- polu,j (a--gn-p) many--e;qnoj (n-gn-p) nations--kata, (pa) according to--to, (dans+) ei=pon (vprpan-s) what had been said--ou[tw (ab) thus, so--eivmi, (vifd--3s) will be--to, spe,rma (n-nn-s) the seed, descendants--su, (npg-2s) gen. of relationship}

Exposition vs. 18

1. While there are a good number of commentators that believe that there should be a division here, it is clear that Paul is still dealing with the matter of the promise and Abraham's response to it by faith.
2. The initial promise to Abraham was given prior to the time he left Ur of the Chaldees (Acts 7:2-3), which had to be prior to the time that Abraham was 75 years old.  Gen. 12:4
3. By this time, Abraham had complied with the conditional aspects of the covenant; thus, the covenant was now an unconditional one with God's part yet to be fulfilled.

4. When God reiterates the promise to Abraham in Genesis 17, it is clear that more than 25 years have elapsed since the initial promise had been given.  Gen. 17:1-8

5. This time lapse explains the first part of verse 18, which contains a paradox that relates to the matter of Abraham's faith.

6. The first prepositional phrase in the Greek is parV evlpi,da (par elpida--alongside hope, beyond hope, against hope), which refers to Abraham's mental attitude with respect to the promised heir after 25 years of waiting for God to fulfill His word.
7. During this time Abraham and Sarah continued to age normally; however, each passing year made the likelihood of having a child more and more remote.

8. Thus, when Abraham considered his physical condition it was one of increasing age coupled with all the inevitable decline of health and physical function.  

9. From the human viewpoint Abraham was as good as dead; however, that is merely the human viewpoint assessment since Abraham would actually live another 76 years and father many more children.  Gen. 25:7
10. On the other hand, when Abraham considered the condition of Sarah, who had been barren all her life and was now well past menopause and the time for having children, hope was becoming a difficult thing to maintain.

11. From the human point of view, there was no tangible reason for Abraham to maintain any confidence in the fact that God's promise would be fulfilled during his lifetime; to believe in that promise flew in the face of common sense.

12. This is a very critical lesson for all believers, who will likewise have their faith tested; when God may appear to be slow to fulfill His word, it is easy to fall pray to focusing on the physical realities that surround the believer.  
13. When one becomes focused on that which is logical, rational, and even that which proceeds from common sense, it is easy to lose faith in the invisible promises of God.

14. The inability to apply faith-rest is a critical reason why many believers fail in the Christian way of life; they focus on that which is temporal and visible to the neglect of that which is eternal and invisible.

15. It is all too easy to begin to believe that the forces in this temporal world and the obstacles they may present are more powerful than the omnipotence of God.

16. However, when Abraham had come to the point that he lost hope from the human point of view, God reiterates the promise in Genesis 17 and the hope of Abraham is refreshed.  Gen. 17:4-5
17. Although Paul does not make it explicit in verse 18, the faith of Abraham was placed in the promise that God had been making to him for many years; it was his confidence (hope) in God's promise that that was the basis for his belief.

18. It is important to recognize that Abraham's faith was not mere wishful thinking, some irrational conclusion, or some leap of faith without any foundation; Abraham choose to put his faith in the Word of God and did not rely on his own physical circumstances.

19. The Greek noun evlpi,j (elpis--hope) is not to be understood in the modern way in which people define hope; the modern definition of hope is a feeling, desire, or expectation that something may be true or that something may happen.

20. However, the Greek term denotes the idea of looking forward to something with confidence that it is true or will come to pass; in that regard, it is closer to our English terms trust, confidence or expectation.

21. The verb pisteu,w (pisteuo--to believe) is governed by the prepositional phrase evpV evlpi,di (ep elpidi--in hope, on the basis of hope); his faith in the promise was his expression of hope that God would fulfill His word.
22. As Cranfield has observed, the hope of Abraham was contrary to all human expectation and was a defiant gesture in the face of human viewpoint.

23. The next phrase has been debated since the Greek construction is one that can denote either purpose or result; beyond that, some interpreters have taken it to specify the content of Abraham's faith.
24. The problem is that all three have some merit in this context; the verb pisteu,w (pisteuo--believe) is often followed by the preposition eivj (eis--into, in) to denote the object of one's faith, that which one believes.  Jn. 1:12, 2:11
25. However, it should be noted that those constructions do not use eivj (eis--into, in) with the infinitive, but only with an accusative. 

26. On the other hand, the construction that uses the preposition eivj (eis--in, into) with the articular infinitive is one that is normally used of purpose, and occasionally used to denote result.  Matt. 26:2 "to be crucified"; Rom. 1:11 "that you may be established"

27. Since Paul almost always uses this construction to denote purpose, that is how it should be understood here; Abraham was so convinced that God was truthful that he believed for the purpose of becoming…
28. He believed for the express purpose of fulfilling God's word regarding the heir and the matter of innumerable descendants; that is confirmed by the phrase according to that which had been spoken.
29. Abraham's faith and his intention to fulfill God's promise is based entirely on and exactly on the content of God's promise.

30. Although one can argue that Abraham became the father of many nations as a result of his faith in the promise (that is true), one should be aware that it was both the purpose of God and the purpose of Abraham to be such.

31. Paul closes verse 18 with an exact citation of Genesis 15 from the Septuagint, which follows on the heels of God's challenge to contemplate the number of stars in the sky.  Gen. 15:5
32. Thus, in verse 18, Paul certainly connects the promise of many nations with the seed; this reflects the truth that the seed of Abraham is comprised of both believing Jews and believing Gentiles.

4:19 Without becoming weak in respect to his faith he contemplated his own body, now as good as dead since he was about a hundred years old, and the deadness of Sarah's womb;  {kai, (cc) and, not translated- mh, (qn) not--avsqene,w (vpaanm-s) lit. to be weak or incapacitated; to be sick or ill--h` pi,stij (n-df-s) in his faith--katanoe,w (viaa--3s) 14X, to observe carefully, to comtemplate, to reflect on, to scrutinize--to, sw/ma (n-an-s) the body--e`autou/ (npgm3s) of himself, "his own"--h;dh (ab) already, by this time--nekro,w (vprpan-s) 3X, to deaden, to put to death; note perfect tense--e`katontaeth,j (a--nm-s) describes the body, 100 years--pou, (abi) 3X, marks an undetermined spot, somewhere; used of approximations for numbers, about--u`pa,rcw (vppanm-s) being, existing--kai, (cc) and--h` ne,krwsij (n-af-s) 1X, lit. deadness--h` mh,tra (n-gf-s) 2X, the womb--Sa,rra (n-gf-s) gen. of possession}
Exposition vs. 19

1. There is a textual issue in verse 19 that deals with the matter of whether or not the verb katanoe,w (katanoeo--considered, contemplated) is accompanied by a negative particle or not.
a While there is considerable evidence for the presence of the negative, there is about an equal amount of evidence for its absence.

b Although both readings do provide a good sense, it is best to here to omit the negative since the statement without it is more suited to the context.
c The reading that supplies the negative article is likely a scribal attempt to compliment the faith of Abraham by stating that his faith was so strong that he did not even consider the physical facts.

d However, Paul is not saying that faith involves ignoring current external realities; rather, he is saying that Abraham was strong enough in his faith to remain unfazed by physical realities.

2. The context continues to be that of Abraham's faith; Paul continues to provide information with respect to the type and quality of his faith as he considers Abraham's response to the promise of God.

3. His response is described at the beginning of verse 19 in terms his faith and the relative strength of that faith.

4. Although some have made an argument here that the aorist participle (not becoming weak) should be viewed as being subsequent to the main verb (he contemplated), it should be taken in its normal grammatical relationship of preceding the action of the main verb.

5. There is certainly a sense in which he was not weak in faith before he began considering his condition; however, even when he considered the matter of his advanced age and the fact that Sarah was barren he did not waver in unbelief.
6. The definite article with the noun pi,stij (pistis--faith) has the force of a possessive pronoun, as reflected in the corrected translation above; the noun pi,stij (pistis) is to be understood as a dative of respect.
7. Despite God's promise and the fact that Abraham believed it, he did not engage in some spiritual rationalization regarding the real physical realities of their situation.

8. He did not ignore the fact that he was quite advanced in age (99 by this time) and that Sarah had proven incapable of conceiving a child for her entire life and was now past that age when conception was possible.

9. The verb Paul uses is katanoe,w (katanoeo--considered, contemplated), which refers to a serious study of something, paying careful attention to the facts, or scrutinizing a matter.

10. The first thing he considered was his own advanced age and the physical condition of his body; when he examined his condition, Abraham concluded that he was as good as dead.
11. While there is a textual issue with the presence of the adverb h;dh (ede--by now, already), it should be retained since it is very unlikely to have been omitted if it were in the original.

12. Further, it is demanded by the perfect participle that follows; without the adverb, the statement would mean that Abraham was sexually dead, which is something that has been commonly assumed by interpreters.
13. Ironically enough, Abraham was not sexually dead at this point and was in no danger of physical death for another 75 years.

14. However, there is little doubt that his age and physical condition made sexual relations unlikely and procreation impossible (as he understood his situation and Sarah's).

15. Paul inserts a parenthetical clause that explains why Abraham viewed himself as practically dead; he was about 100 years old, which squares precisely with the Genesis account that states that he was 99 years old when the promise was given for the final time.  Gen. 17:1,24, 18:10

16. Secondly, he considered the condition of Sarah's reproductive system; she had demonstrated no ability to conceive or bear children for her entire life.

17. The difference between the actual conditions of Abraham and Sarah was that he perceived himself as dead for all intents and purposes while he understood that Sarah's womb was dead in reality.
18. The point of all this is that from the human perspective there was no chance that Abraham and Sarah would ever have a natural child via the normal means of procreation.
19. Thus, the conflict in Abraham's thinking was between the physical realities of their external circumstances and his faith in the promise of God.

20. This is a test that every believer will face on one level or another; one's physical circumstances will directly conflict with some promise found within the Word of God.
21. At that point, the believer is tested with respect to the matter of walking by faith and not by sight; when one puts too much of his attention on the obstacles to God's plan, he will begin to lose confidence in God and His word.

22. This has led to the spiritual downfall of many believers, who begin to place more emphasis on the temporal things of this world than on the promises of God contained within the Scriptures.

23. Too many believers focus on the temporal problems, tests, and challenges of the Christian way of life, which then causes them to become discouraged and depressed.  
24. The Bible is replete with exhortations regarding our thinking processes, what we focus our attention on, and what occupies our mental attitude.  

a Negative examples.  Rom. 1:28, 8:5-7, 12:3; ICor. 14:20; Eph. 4:17; Phil. 1:27, 2:2-3, 3:19; ITim. 6:5

b Positive examples.  Rom. 8:18, 12:2,16; Gal. 6:1; Phil. 4:7; Col. 3:2; Tit. 2:13;  Heb. 3:1, 10:24, 12:2-3; James 1:2;  IPet. 1:13

25. Since it is evident that the angelic conflict is a warfare of viewpoint, and the warfare is either won or lost in the mental attitude, it is imperative for the believer to think the proper things if he is to be successful in this fight.  

26. The faith of Abraham was of such quality and strength that he was able to carefully consider the facts of his situation (which was hopeless from the human viewpoint) without any affect on his confidence that God would do what He had promised.

27. This is not the same thing as rationalizing one's situation away, or wishfully hoping that it were not true; this type of faith can consider the impediments that are real and place more emphasis on God's word than on the obstacles to its fulfillment.

4:20 yet, with respect to the promise of God, he did not waver in unbelief but grew strong in faith, giving glory to God,  {de, (cc) but, now, yet--eivj (pa) with respect to--h` evpaggeli,a (n-af-s) the promise--o` qeo,j (n-gm-s) subjective gen.--ouv (qn) not--diakri,nw (viap--3s) lit. to judge through, to evaluate to differentiate, passively used only in New Testament to denote one at odds within himself, to hesitate between two opinions, to doubt--h` avpisti,a (n-df-s) in the sphere of unbelief--avlla, (ch) but--evndunamo,w (viap--3s) to empower, to strengthen, to make able, was made strong--h` pi,stij (n-df-s) in, by means of faith--di,dwmi (vpaanm-s) having given, while giving--do,xa (n-af-s) glory--o` qeo,j (n-dm-s) to the God, the one issuing the promise}

4:21 and having been fully assured that what God had promised, He was able also to perform.  {kai, (cc)--plhrofore,w (vpapnm-s) 6X, lit. to bear or carry full; to fill with certainty, to be persuaded or assured--o[ti (cc) that, introduces content--o[j (-apran-s) that which, what--evpagge,llomai (virn--3s) had promised--dunato,j (a--nm-s) able, capable--eivmi, (vipa--3s) He is--kai, (ab) adjunctive, also--poie,w (vnaa) comp. infinitive, to do}

Exposition vs. 20-21

1. Verse 20 begins with a mild adversative conjunction de, (de--but, yet), which is designed to introduce a contrast between the physical state of Abraham and Sarah and the promise God had made regarding a physical descendant.
2. From the human viewpoint there was nothing to suggest that having a child for these two was even a possibility, let alone something that Abraham could take for granted.
3. Nevertheless, once he was provided the promise Abraham focused on it rather than the physical circumstances that made the promise appear as an impossibility.
4. The first phrase with respect to the promise of God is dependent upon the verb diakri,nw (diakrino--waver, doubt, be double-minded); Abraham did not exhibit any divided thinking when it came to the matter of the promise.
5. Additionally, the verb contemplated from verse 19 also governs the phrase regarding the promise of God; Abraham did not only consider carefully his own circumstances, he also carefully considered the promise of God and the One who made it.
6. Although some have taken the first phrase of verse 20, which is introduced by the preposition eivj (eis) in a causal sense, that view cannot be confirmed by any other biblical usage.
7. While it is true that Abraham did not waver because he had the promise of God, the initial phrase should be understood as a dative of respect, which has the meaning of with respect to, or with reference to… 
8. Although Abraham contemplated the physical circumstances, which were obviously physical, tangible, and real, he also contemplated the invisible promise of the invisible God.
9. When he considered the two potentials, he did not exhibit a double-minded mental attitude that vacillated between one view and the other.
10. This means that he was not confident one day and doubting the next; he was not exhilarated for some period of time and depressed for some period of time.
11. This matter of spiritual stability comes from a settled belief that God is who He says He is and that His word can be trusted based in the face of whatever difficult circumstances one may find himself.  Tit. 1:2 
12. It should be evident from this passage that God is not pleased when His people vacillate between faith in His word and unbelief; this can happen when one's faith is tested and is clearly seen in the actions of the Exodus generation.  Heb. 3:16-19

13. The tendency toward unbelief is something each believer must recognize and seek to avoid; in that regard, all believers have the privilege and responsibility to encourage and exhort those that may be wavering in their faith.  Heb. 3:7-13
14. The verb diakri,nw (diakrino) first meant to judge through; it meant to differentiate by seeing a difference, making a distinction, and then separating one thing from another by means of evaluating or judging carefully.  Matt. 16:3; James 2:4
15. It was then used of being at variance with someone, and finally it meant to be at odds with oneself, to doubt, to waver, vacillate, or hesitate between two differing positions.  James 1:6
16. This is not to say that Abraham did not have his moments of hesitation or uncertainty; rather, it is saying that he did not fall prey to a settled attitude of not trusting God or His promises.  Gen. 12:10-13, 15:2-3, 17:17-18; 20:1-2
17. Paul is not here seeking to chronicle the entire life of Abraham and the various events of it; instead, he is speaking of the general manner in which Abraham lived his life.
18. Although some have suggested that the articular dative noun avpisti,a (apistia--unbelief, distrust) is causal, it more normally has the idea of sphere; this makes more sense in that Abraham did waver on occasion, but did not remain in the sphere of unbelief on a permanent basis.
19. However, if one takes the first noun as causal, he will also likely view the second noun pi,stij (pistis --faith) in a causal sense as well; this would then be translated as …did not waver because of unbelief, but grew strong because of his faith.
20. In either case, the contrast is very plain; "you either have faith or you have unbelief, there is no neutral ground".

21. The term avpisti,a (apistia) does not simply denote the lack of faith; rather, it is emphasizing the refusal to believe when confronted with the direct and specific promise of God.
22. Thus, to believe God's promise under the circumstances in which Abraham and Sarah found themselves involved more than just passive acceptance; it involved constant and deliberate choices to believe in the face of apparently overwhelming (impossible) odds.
23. In contrast to the option of rejecting God's promise in unbelief, Abraham continued to believe the promise over the course of many years in a single-minded way.

24. The strong adversative avlla, (alla--but) is used to highlight the distinction between the spiritual weakness that is characteristic of doubt with the confidence that is based on faith in the promise of God.
25. The next phrase but grew strong in faith has prompted a number of interpretations, which center on how one is to take the dative in the faith and whether the verb evndunamo,w (endunamoo--strengthened, made strong) is to be translated in the middle or passive voice.
26. Normally, when this verb is used the agent of strengthening is God, but one time the strength is said to come from the source of grace.  Eph. 6:10; Phil. 4:13; ITim. 1:12; IITim. 2:1
27. Thus, it would seem that God is the agent that provides the strength in the realm or sphere of his faith; in short, faith was not the means or cause of his strength, it was his faith that grew stronger through this test.
28. Just as muscles are strengthened by exposing them to external forces and pressures that stress them (in fact, muscle is built by slightly tearing the muscle during exercise), so pressures and tests are the means for strengthening the faith of a believer.

29. As circumstances arise in the life of the believer that challenge his faith in God's word, he is confronted with the choice of believing what the Word of God says or refusing to believe in it and place more emphasis on his external circumstances.

30. Each time the believer chooses to believe God when he is confronted with a test of his faith, one might say his faith is momentarily torn; however, if the believer refuses to give in to the despair of unbelief, his faith is increased or made stronger.

31. Abraham's faith was made stronger each time he considered the challenge posed to faith by the  promise; rather then resorting to doubt and/or unbelief, Abraham made a conscious choice to believe the promise each time he considered it.

32. Therefore, Abraham demonstrates what happens in the life of a positive believer as he chooses to engage God's plan in faith and refuses to allow external testings, failures, problems, or circumstances of any kind to cause him to resort to unbelief and despair.

33. In that regard, Abraham is certainly a positive example of the type of faith that God seeks; on the contrary, the disciples did not manifest this type of strong faith during their time with Jesus.  Matt. 6:30, 8:26, 14:31, 16:8

34. The difference between having strong faith and weak faith comes from the manner in which one deals with the testing of his faith, which is something that all believers will face.  IPet. 1:6-7

35. The final phrase of verse 20 is actually an aorist participle, which normally precedes the action of the main verb; although some (quite a few) want to make this participle subsequent to the action of the main verb.
36. However, there is no real justification for such a view, which is reflected in every good Greek grammar; the participle either expresses antecedent or at best contemporaneous action with the main verb.

37. In this case, most identify the main verb as evndunamo,w (endunamoo--being strengthened, growing strong), which obviously refers to a period of time between the giving of the promise and its fulfillment at the birth of Isaac.
38. From the beginning, and during the course of his Ph2 challenge, Abraham is said to have given glory to God; this involved his gratitude and thanksgiving for the promised seed prior to the time the promise was actually fulfilled.
39. The noun do,xa (doxa--glory) first meant to have an opinion about something or someone; it came to denote the glory or reputation that one enjoyed based on the estimation of others.
40. Thus, it referred to the intrinsic greatness, weightiness, majesty, or brilliance of something or someone.

41. In the case of God, His glory refers to the manifestation of His essence, the sum total of His perfect attributes, given free expression in a perfect environment; as such, it is often spoken of in terms of light that is of such magnitude that men cannot deal with it.  Isa. 60:19; Ezek. 43:2; Rev. 21:23

42. One should recognize that the perfections of God's essence are not subject to change based on the attribute of immutability; there is a sense in which the glory of God cannot be made less or made greater by the actions of anyone.

43. However, there is a second sense in which this word is used, which is equally important and refers to the great admiration, honor, praise, and renown that rightfully comes to those that do something successfully, to those that do something worthy of respect and reverence.

44. As many interpreters have observed, a man can give glory to God by acknowledging the nature of His essence; to acknowledge the authority, truthfulness, and goodness of God are ways man can glorify Him.

45. When a man embraces the promise of God by faith, he glorifies the God who made the promise; acknowledging His veracity and faithfulness to His word enhances His reputation.
46. Verse 21 continues the thought of verse 20 with another aorist participle, which reaches back to the initial time of the promise and how Abraham responded to it.
47. The verb plhrofore,w (plerophoreo--fully assured) is only used six times and first means to fill something to maximum capacity, to fill a vessel to the brim; the content of his conviction is introduced by the conjunction o[ti (hoti--that) that follows the verb.

48. The verb is used figuratively for the complete conviction that Abraham possessed from the time he heard the promise until the time it was fulfilled at the birth of Isaac; Abraham was fully persuaded that God did not promise more than He could actually deliver.
49. Abraham was so certain of the relationship between God's promises and God's actions that he did not doubt that if God had promised something that He would definitely fulfill His word.

50. The verb evpagge,llomai (epangellomai--promised) is found in the perfect tense, which is very well suited to the nature of this promise; God made the promise in the past but it continued to remain viable until the birth of Isaac.
51. The aorist participle plhrofore,w (plerophoreo--fully convinced) has a causal sense here; it is one basis, cause or reason that Abraham believed (Rom 4:17-18) and explains why he did not waiver in the sphere of unbelief but grew strong in his faith.  Rom. 4:20
52. It was during the time from the giving of the promise and Abraham's initial acceptance of it that he glorified God by believing the promise until it was finally fulfilled.
4:22 Therefore IT WAS ALSO CREDITED TO HIM AS RIGHTEOUSNESS.  {dio, (ch) for this reason, therefore, wherefore--kai, (ab) textually uncertain, it is in brackets in the Greek text-- logi,zomai (viap--3s) reckon, consider, impute--auvto,j (npdm3s) to him--eivj (pa) into, with respect--dikaiosu,nh (n-af-s) righteousness}

Exposition vs. 22

1. Paul now comes full circle and concludes this section with another citation of the verse from Genesis 15:6; it is evident that he draws a conclusion from what was just stated in verses 18-21 as he uses the conjunction dio, (dio--wherefore, therefore), which introduces an inference that is viewed as self- evident.
2. While there is a textual issue regarding the presence or absence of the conjunction kai, (kai--also), the weight of manuscript evidence would suggest that it was original; further, the phrase dio. kai. (dio kai) is consistent with Paul's style and is only found in books by Paul and Luke.
3. The adjunctive use of the conjunction kai, (kai--also) is important here since Paul is expanding his thoughts regarding the matter of justification by faith and the separate but related matter of Ph2 justification.

4. All this is part of the larger section that examines the nature of the faith that Abraham actually had since it was this faith that was credited to him as righteousness.

5. The passage from Genesis is cited in the New Testament some four times in the New Testament; three of these are credited to Paul (Rom. 4:3,22; Gal. 3:6) while one is attributed to James.  James 2:23

6. The important thing to note with respect to these citations is the fact that the same text is used as a proof text for Ph1 justification and Ph2 justification; this passage and James cite the text to refer to the matter of Ph2 justification.

7. One might ask why Paul would use a single passage to deal with the matter of Ph1 and Ph2 justification; there are two reasons.

a First, there is no other passage in the Old Testament that one can cite that provides any documentation about the salvation of Abraham.

b Second, it deals with the same principle of justification apart from works; in this case, the Ph2 testing of Abraham required his faith only and not any overt application.
8. Paul has been dealing with the Ph2 faith of Abraham as it related to the promise of an heir, which occurred chronologically between 1875 BC when he departed Haran (Gen. 12:4) and 1865 BC when Ishmael was conceived.  Gen. 16:1ff, 16

9. This time is clearly part of his Ph2 experience as a believer; it then brings up the very important matter of the various aspects of salvation/justification by faith, which has both a Ph1 and a Ph2 implication.
10. Ph1 justification occurs at the point of faith in Messiah and must be distinguished from Ph2 justification which is a repeated process during the life of the believer.

a Ph1 justification does not admit the matter of human works but is based strictly on the matter of faith alone.  Rom. 5:1-2; Gal. 2:16, 3:2,8,11,14,22-26; Eph. 2:8

b Ph2 justification can involve works, which may range from simply believing what God said (as in the case of Abraham) to some overt application that the particular situation requires.  James 2:15-17
c Ph1 justification is instantaneous and complete, while Ph2 justification occurs over the course of time and is repeated and progressive in nature.

d Both require the matter of faith; faith in the gospel is sufficient to produce Ph1 justification, while faith in God's word in time produces Ph2 justification.

e Both involve the imputation of righteousness when God observes faith; as one exercises faith in God's word it is credited to him as righteousness.
11. There is little doubt that when Moses recorded Genesis 15:6 that Abraham had been a believer for a number of years; most orthodox interpreters acknowledge that Abraham had a relationship with God prior to his departure from Ur.  Neh. 9:7-8

12. That relationship was based on the matter of Ph1 faith, which was credited to Abraham as righteousness; this was Paul's emphasis the first time he cited the verse from Genesis.  Rom. 4:4-5,9
13. It is clear from that context that Paul was speaking of faith apart from works, while verse 22 is cited in a section that dealt with the Ph2 faith of Abraham (still apart from works).

14. As stated previously, there was a significant line of Jewish thought that dealt with the imputation of righteousness to Abraham based on his faithfulness in time and not on his faith.

15. Paul here acknowledges that to some extent that line of thinking is correct as he deals with the matter of the Ph2 faith of Abraham and the matter of Ph2 righteousness.
16. However, in opposition to the Jewish view, Paul emphasizes the matter of faith in both a Ph1 and Ph2 sense that focuses on active faith and not on actions of faithfulness.
17. This then concludes the section that dealt with the nature of the faith of Abraham, which is clearly seen to be a part of his entire life of faith.
18. The type of faith Abraham had was not only manifested in the salvation adjustment while he was in Ur, it was the type of faith that continued to believe God in spite of any and all obstacles to that faith.

19. Paul will next move to deal with the implications and conclusions that will be drawn from the entire first portion of this chapter.

4:23 Now not on his account only was it written that it was credited to him,  {de, (cc) but, now, yet--ouv (qn) not--gra,fw (viap--3s) it was written--dia, (pa) on account of--auvto,j (npam3s) him, Abraham--mo,noj (a--am-s) only, alone--o[ti (cc) introduces content of writing--logi,zomai (viap--3s) reckoned, imputed--auvto,j (npdm3s) to him, Abraham}

4:24 but with a view to us also, to whom it will be credited, as those who believe in Him who raised Jesus our Lord from the dead,  {avlla, (ch) strong advers.--kai, (ab) adjunctive, also--dia, (pa) on account of, because of--evgw, (npa-1p) us, who have believed--o[j (aprdm1p) to whom--me,llw (vipa--3s+) to be on the verge of doing something, about to, what is destined, inevitable--logi,zomai (+vnpp) comp.infin. to be imputed--o` (ddmp+) pisteu,w (vppadm1p) the ones believing--evpi, (pa) upon, used to denote object of faith--o` (dams+) evgei,rw (vpaaam-s) the One having raised--VIhsou/j (n-am-s)--o` ku,rioj (n-am-s)--evgw, (npg-1p) possession--evk (pg) out from, separation--nekro,j (ap-gm-p) dead ones}

4:25 Who was delivered over because of our transgressions, and was raised with a view to our justification.  {o[j aprnm-s who, Jesus--paradi,dwmi (viap--3s) to give alongside, hand over, betray--dia, (pa) on account of--to, para,ptwma (n-an-p) lit. to fall alongside, to trespass, transgress--evgw, (npg-1p) subjective, sins we produced--kai, (cc)--evgei,rw (viap--3s) was raised--dia, (pa) on account of--h` dikai,wsij (n-af-s) 2X, justification, vindication, acquittal--evgw, (npg-1p) objective gen. we receive justification}

Exposition vs. 23-25

1. This chapter concludes with Paul applying the example of Abraham to believers (Roman believers in context), drawing his conclusions from the entire content of this chapter.
2. In verse 23 he declares that what was written respecting the matter of imputation of righteousness to Abraham does not only have historical significance, it also has direct significance for those living in the Church Age.

3. Paul makes this same point in other places as he indicates that what was written in the Old Testament not only had validity with respect to what was recorded historically, it also has validity to the believer in this dispensation.  Rom. 15:4; ICor. 9:9-10
4. Thus, the New Testament exegete must not only be familiar with the historical context of the Old Testament, he must recognize that much of it was written with an understanding that it would apply to believers of the future.

5. While there have been a number of abuses in terms of Old Testament exegesis, typological excesses, and prophetic eisegesis that should not deter the objective interpreter from considering the Old Testament as a source of doctrine that is profitable for those in churches today.  IITim. 3:16
6. Although some simply seek to use the Old Testament to prove a pre-conceived position, or to provide confirmation for some pre-existing belief, that subjectivity can be exposed by those that adhere to the proper hermeneutic and exercise due restraint when addressing passages in the Old Testament.

7. The extreme position sees every Old Testament passage as having direct relevance to the believer, the Christian way of life, or eschatology; however, one can avoid any extreme position by simply exercising hermeneutical and exegetical caution and discipline.
8. Any position that relies on a single verse or that promotes something that is not sufficiently attested in the New Testament is to be examined very carefully and only embraced after an intellectually honest and thorough review of the matter.

9. Paul has endeavored to demonstrate that the Old Testament promise to Abraham regarding the fact that he would be the father of many nations is to be explained by the inclusion of the Gentiles in the plan of God by means of faith.
10. The phrase not for his sake only does not actually relate the recording of these events to Abraham in the sense that he profited from or understood what was recorded.
11. This should be obvious since Abraham lived from 1950-1775 BC, and Moses did not record these matters until hundreds of years later (c. 1445 BC).

12. Rather, it should be understood in the sense that it was not recorded as simply a memorial to him or his actions; God did not record these historical events strictly for the purpose of providing a tribute to Abraham, but also for the sake of those that would exercise faith as Abraham did.

13. In verse 23 Paul uses the more abbreviated phrase it was credited to him to express the primary content of the verse in Genesis that he has been using as his proof text.

14. The connection between Abraham and the Church Age believer is both clear and direct; they both rely on faith apart from works of the Law, they both believe in the same God, and righteousness is imputed to both based on faith.
15. In verse 24 Paul includes himself with believers as those that benefit from the historical understanding of Abraham and his relationship with God.
16. There is no question that the Jews looked to Abraham as a prototype of their own experience; however, Paul makes it plain that Abraham is the prototype of all who will exercise faith in God's word and receive the imputation of righteousness.

17. The second phrase to those to whom it is about to be credited has created some debate since the Greek verb me,llw (mello) means to be about to do something or to be at the point of doing something.  Matt. 2:13
18. However, this makes it sound as though God has not credited righteousness to the believers in view at this point but will impute righteousness at some time in the future; this has caused some to interpret this in an eschatological sense.
19. There are at least two ways to alleviate the difficulty (which is actually not a difficulty); the first is to recognize that Paul is speaking of the future as it relates to the time of Abraham and not as it relates to him at the time he is writing.

20. When one considers that the controlling verb is in verse 23 (it was written), it should be evident that the imputation of righteousness was future from the time the example of Abraham was recorded.

21. Another factor that must be considered is that the verb me,llw (mello) speaks of future actions that range from the very immediate future to the very distant future.  Matt. 2:13, 16:27

22. The secondary way to deal with the alleged problem is to recognize that the verb me,llw (mello) is used to denote that which is inevitable, that which is destined to happen from the Divine viewpoint.  Jn. 11:51
23. Either explanation fits this immediate context and removes any idea that believers are still awaiting the imputation of +R.

24. The explanation that Paul uses this construction because he is dealing with the matter of Ph2 justification is unlikely since he speaks of sins and justification in a Ph1 sense in verse 25 and continues with the subject of Ph1 justification in chapter 5.  Rom. 4:25, 5:1

25. Additionally, there are certainly people that have believed in Christ and have received the imputation of righteousness that do not pursue or attain to Ph2 righteousness by faith.

26. The ones that are destined to be credited with righteousness are those who believe in Him who raised Jesus from the dead.
27. It is quite uncommon for Paul to make God the object of saving faith even though he does typically describe God as the one who raised Jesus from the dead.  Rom. 8:11, 10:9; ICor. 6:14

28. As Moo
 has observed, Paul likely uses the idea of faith in God to bring the believer's faith into the closest possible relationship with the faith of Abraham; both believed in the same God.
29. There are a number of ways of expressing the idea of faith in something in the Greek language; here Paul employs the preposition evpi, (epi--on, upon, over) with the accusative to denote that faith rests on something.
30. True faith is not blind faith since it has a very real basis for its existence; rather, real faith (like that of Abraham) rests upon historical realities like the resurrection of Jesus Christ from the dead, the promises of God, and even the veracity of God Himself.

31. Verse 25 concludes this section of Paul's thought, which is thought by some to reflect an ancient creedal formula.
32. Whether that is the case or not is really irrelevant since Paul has made these words part of his explanation regarding the previous thought of God as the one who gives life to the dead.  Rom. 4:17
33. What was true in the case of Sarah, who was not only past menopause but was barren all her life, is now applied to the example of Jesus Christ, who God raised from the dead.
34. The structure of verse 25 has troubled interpreters almost uniformly; however, the language is pretty easily understood when one compares it to the statement Paul has just made regarding Abraham and believers in the Church Age.  Rom. 4:23-24
35. Paul uses the preposition dia, (dia) with the accusative twice; once with respect to Abraham and once with respect to Church Age believers.

36. The first reference is retrospective, focusing on the history of Abraham, while the second statement about believers is prospective, future from the time of Abraham and the writing of Moses.

37. In the first instance the sense is on account of Abraham, while in the second instance there is a future emphasis and may be translated as with a view to us or for our sake.
38. This is precisely how one should interpret the identical grammatical structure of verse 25; he was delivered over (another Divine passive) because of our sins (retrospective), but was raised with a view toward the future justification of believers.

39. The first part of the statement in verse 25 is readily understood and would seem to be drawn from the LXX version of the prophecy in Isaiah about the Suffering Servant.  Isa. 53:6,12; Rom. 8:32
40. The last portion of this verse focuses on the relationship that Paul sees between the resurrection of Christ and the justification of believers.

41. The very fact that Paul brings the death and resurrection of Christ together in this verse should indicate the very close (inseparable) connection he sees between the two events.
42. In fact, some interpreters suggest that the statements are possibly designed for rhetorical effect and that both Jesus' death and His resurrection are necessary parts of the salvation package.
43. It is true that one cannot effectively separate the death of Christ for sins and His resurrection since they are both necessary for the justification of the sinner.
44. Nevertheless, it should be evident here that Paul perceives His resurrection to have a function that His death for sins did not; that involves imparting His life to them (which would not be possible apart from the resurrection) and uniting believers with the resurrected Christ.

45. The resurrection of Jesus is important on several fronts that include:

a Apart from His resurrection, Jesus Christ is just another martyr.

b Apart from the validation of His resurrection, one could not know that sins were effectively punished by His death.   ICor. 15:17
c Apart from His resurrection, there is no living Christ on whom one could believe for salvation.

d With His resurrection, there is a living, righteous savior, whose righteousness can be imputed to the believer.

46. With this verse, Paul closes the first section of the epistle, and will now move on to deal with the Ph2 implications of the new, resurrection life the believer has as a result of faith in Christ.
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